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THE ENCOMIUM OF THE CONSTANTINOPOLITAN MONK DIOS (BHG 2105)
EDITION AND ENGLISH TRANSLATION

Dirk Krausmiiller, Vienna'

Introduction

Dios was one of the earliest monastic figures in Constantinople, a Syrian hermit who
came to Constantinople during the reign of Theodosius I and founded a community there,
which existed until the Fourth Crusade. The Encomium of Dios, which is here edited and
translated, most likely dates to the ninth or tenth century. It is of interest for two reasons.
Firstly, it preserves information from the original Late Antique /ife, which appears to be
lost, and secondly, it shows us how the life of a saintly monk was imagined at the time of
its composition. I analysed the text more than a decade ago in an article about the
hagiographical dossier of Dios.? Here I will only add two points. The vision of the city of
Constantinople was undoubtedly already found in the original /ife. The famous sights —
St Sophia, senate, and imperial palace — were quite possibly not chosen at random. When
one approached Constantinople by boat from the Anatolian side of the Bosporus one
would see first these three building complexes, arranged from right to left in the same
sequence. The senate house went out of use some time after the middle of the sixth
century, which confirms the hypothesis that the original /ife was written in the fifth or
sixth century.® By contrast, the long dogmatic speech is clearly an addition by the author
of the encomium. In Late Antique vitae we read that monks become priests under duress,
and while they are characterised as fighters for orthodoxy, they are not presented as
ordained teachers of doctrine.* What the author puts into the mouth of the saint is largely
banal. Yet it is worth noting that his Christology is resolutely diphysite. In his exegesis
of Luke 2:52 he has no trouble acknowledging that Christ’s human nature gradually

! This article is part of the project ‘Reassessing Ninth Century Philosophy. A Synchronic Approach to
the Logical Traditions’ (9 SALT) that has received funding from the European Research Council (ERC)
under the European Union’s Horizon 2020 research and innovation programme (grant agreement No.
648298).

2 D. Krausmiiller, ‘The Constantinopolitan abbot Dius: his life, cult and hagiographical dossier’,
Byzantine and Modern Greek Studies 31 (2007), 13-31. DOI: 10.1179/030701307X162514

3 See A. Berger, ‘Die Senate von Konstantinopel’, Boreas 18 (1995), 131-145.

4 See G. Dagron, ‘Les moines et la ville: Le monachisme a Constantinople’, TM 4 (1970), 229-276, and
more recently, R. Kosinski, Holiness and Power: Constantinopolitan Holy Men and Authority in the 5"
Century (Millennium Studies, 57; Berlin and Boston, 2016), where Dios is not, however, mentioned.
https://doi.org/10.1515/9783110419221
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2 DIRK KRAUSMULLER

increased in wisdom, in contrast to his divine nature, which is unchangeable. Such a view
would have been considered problematic by the fifth-century theologian Cyril of
Alexandria, the Byzantines’ highest authority in matters Christological, as he feared that
it would endanger the oneness of Christ.> The edition is based on the Codex unicus, the
manuscript Athous Dionysiou 145, fol. 423r-447v. Quotations from Scripture are
italicised. The version in the manuscript is only corrected where there are evident
mistakes. Unusual spellings or syntactic features are left in place since they may well go
back to the author.

Text

Biog fitot éykadpiov tod 6ciov kol pakoapiov Koi dAnO®G ayiov matpdc Hudv Afov,
eOAOYNCOV TdTEP”

1. Ondtav tvég TV EUAOROO®DY avopdV Tt Kovov Kol mapddoofov Opod Te kol
YOYOPEAEC AKOVGMOL ST YN0, THVIKODTO Kol a0TOl AKpaTES Th Xopd YEVOUEVOL, GV
KoAOYoL 10 Badpa ovk dvéyovtat, GAAL kal dALO1G KaTdonAov motfjcat 6Tovdalovot, Ti
KOWOPELET Yeyn06teg cotpia: obtog odv koi Muelc dyamntol T THV HEALOVIOV
deeleicOotl copiq, &k THode’ Tiig VENYNoeng gig Tpobvpiay Tod Adyewv diepeipduevort,
fKopEV E0YVOUOVOG Katafoaréchot DTV onpepov TO Ype®OTOOUEVOV TOD AdYoV dQANU:
Omep Kol MUES Tapd peydAwv Kol Beopdpwv aknkodteg Avopdv, kol TO TaAavTov Top’
aOTAV T0D AOYOL de&dipevorl: TOV AyyeMKoOV A&ym PBlov Tod pakoapiov Kol doditov Tatpog
NudV Afov- kai dyoav ékmAayévieg TV VepPoiny Thg avTod BavHACTHG Kol TOVaPETOV
molMtelog Kol Skvov yapv moapadpopsiv T EroeeAd TadThy VEYMeY od Béug slvar
Aoylodpevol oV pHovov, AAAL Kol 0E00IKOTEG, LTTMS TG OVEIOICUEG Kol NIETS DayOduey
100 AofovToc Topd o awTod d£oTHTOV TO TAAAVTOV, Kol UNnBev &v avTd £pyacapuévov:
AN v TR YT} kpOYovTog avTo, Kol dkovoavtog map avtod: "#$%& *"()* +,- . +4$%/,
0"*1 2* dodvou 10 TéAavtov pov 345 3%, 1%673,15, +89 - ;)< z# 2=# I>+? dvellounv av 1o
guov-’ m¢ dokipoic tpamelitaig Siddauev VUiV TO TYIdTATOV TODTO TAAOVTOV, OTMg &V
VUV EPYACAUEVOL KOADGS, Kol STAOCIAGOVTEG ADTO VIEEAPOILEY EXVTOVG TOD OVEISICUOD
00 Tovnpod SovAov €keivov kol dkvnpod: ovy £owTolg 6& memolfdTEG AyamnTOl MOC
iKav®dg &yovolr Tod omynoacHoi Tt Kol €yKopidoor TOV TOvVELENUOV TODTOV Koi
Ocotiuntov matépa MUAV, €ic TodTO TPOoNYOnuev Mon Aauobelc koi Aoy ididTOL

TOYXAVOVTEG: GALG meBopevol T@ Aéyovtt amootoAg: *i "/ 315 AuB# )*11*3,1 2"C1,5,

3> See H. van Loon, The Dyophysite Christology of Cyril of Alexandria (VCS 96; Leiden and Boston,
2009), 292. https://doi.org/10.1163/e].9789004173224.1-632
¢ post tficde add. Tijcde M
7 Matthew 25:26-27. Cf. Luke 19:23.
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THE ENCOMIUM OF THE CONSTANTINOPOLITAN MONK DIOS (BHG 2105) 3
,63*73D 1, %E 3" ( "1">#3"5 <*""((1F21 +,- """<G2*3,1 ,H31L,® 11 8¢ Kol avTd 1) cwTHpL TV
6hwv Temo100teg @ Aéyovtr 1F5 J ,03B# ), uKL#*L, +,- J 633B# *A%i2+*1 +,- 31 +%""M""#31
8#""19G2*3,1,° tavtnv mpoonkaueda v Eyyeipnowv: S10TL v Gvwbev porv Emicmduevol
Kol TNV NUAV apodiov th Ouetépq ovlevyviovteg YVMOEL, TOPOKOAODUEV Kol TNV
VUETEPAY BE0QIAT] dydmny AdeAoi, cuvedyacOot UiV ToD Ay®dVOG Kol GULULOYTCOL TOAG
vuetéparg evyoic, dote davuchHijvar Huiv OV mpokeipevov okomdv: 0b 10" Tpog a&iov
T®V 10D 0610V TOTPOG UMV AElyabmY ApeTtdV gimeiv Tt dafePalovpévoug, AAAL KoTd
Vv cvpfaivovoay Thg UGV LETPLOTNTOC dVVALY: 0VOE Yap doov Eloipeba drafePaiodv,
EpkésOot dSuvnBdpey TOV HEP AdyoV TOD TPICUAKAPIGTOV TOTPOG NUDY APETAV: OVY
NUelG 8¢ pdvov todto melodpuedo ol mevig Adywv tooadty culdvrteg, Kol The EEwbev
dmepotl TondeVGEMC: ALY KV GopOS, KOV EMOTAUMY 1), KAV o1 Léya ppovodvteg &mi i
TOV AOY®V eVOTNTL, TOAD Kol dmelpov amoielpdnocovtal Tod Tpog a&iav ginelv Tod 0Giov
Kol GAN0®g maTpog MUdV Alov TOVE TPOoHKOVTOS EMAiVOVS: DOTEP YOP Ol £ML TOAD T®
NMo dtevicor BovAdpevol tag dyelg PAanTovTal, oVTmg ol KatontpilesOot mepdpevoL
@ popuaipovtt papyapitn, enut oM 1@ xabopwtdte koi Aaunpd Pio tod Beopdpov
TOVTOL GVOPHS, VO ToD peyébovg TV katopboudtov avtod Ayydcavteg cOyyvoy
veictovtar davoiag, tokabolov dvtomiool’' pn dvvauevolr Taic O £avTdV GEAOG
orepPdiiov? gkmepmodoong avTod dpetoicc Ov yop N dvebev defl oteQovdot
katnélmoev, dyommroi, moiog Adyog, moia yAdooa mpdg dfiov émavésot Suvicetar: Ti oDV
Hot pakpd xpacBot T@ Tpooim, Koi SOKEW paviot AAU®mIovs HOATOG TO TMV YAVKVTATOV
APET®V TOD AOWIHOL TATPOG NUAV KaTAKAV e TEAAYOS: AvEépiKTa Yap dAnOdg doov
avBpomivy dwvoig Td ToD TaTPOC KatopOmpata, Ayomntoi, Ady® TEPypaeiivol un
duvdpeva: 010 kol dedoikapey cPOdpa, HEAAOVTEG THG APYNS TOV GPET®V aVTOD
gpamtectat, pNTmg ovK A&img Tpooyacdpevot, dikag Thc Tponeteiog eiompaydduey, g
EYXEPOVVTOV HUAV Ta VIep TV Nuetépav dovauy epdcar Aiav yap"” otevog kol
avioyvpog TG YADOTTNG UV 0 KdAapog, Loypapiioot i duvdpevog T anelponinoi Tod
TIOTATOL TOTPOG MUV KatopOdpata: Bpoydg mévy Tod Adyov 0 kKhabog EavTAficot un
KatapOavov tov Pubov TdvV avtod katopboudtwv, Asvvamg coTpiddn vépoto
BAOCovTa: €0 88 Kol Gap@dC EmGTANEVOL OC O KOWOC KoL TVELUATIKOG TTaThp NGV, ok

GToTET UAG TO UT) TPOSOVTO OVOE T VIEP SOV, OAL’ ATOdEEETAL TV EVVOLOY UV

8 James 1:5

® Matthew 7:8

10.76: 19 M

1 gvtonfoot: dvronficor M

12 post vmepPéArov add. Toic M

13 6TUHA0C IV 6 GLYYPOPEDE TOD AdYoV in marg. inf.
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4 DIRK KRAUSMULLER
00 TTPOG TNV awToD G&lav o Tap NUAY AeyOUEVH LETPDV, GAAY TTPOG TV Tpodupiay TV
NUETEPAV: TOV 1010V KOl &V TOVT® HUOVUEVOG OECTOTNV, TOV UNTE TOLG OVO THS YNPOS
gkeivng  OPololdg moapudpapelv  avacyduevov,'t GAAL  peyiotovg ot €maivovg
TPOCVEILOVTOG: 00 1 TNV TV KatafAn0éviev mocdtra, GAAL 510 TV Tpobupiay Thg
TPOCEVEYKOVOTG® TOODTOG YaP O dyafoc NUAY de0TOTNG, A0 THE YVAOUNG Gl OTEQOVOT
Kol GvaknpOTIEL TOVG St adTOV TL TOIETY TPOAPOLUEVOLG: &Mel ovV TadTo oBTg EYEL,
Qépe MooV Kol MUELG, dyommtol, TadTo VVooDVTIES KOl GOQ®G EMGTAUEVOL, MG OV
dmoopev dikag €l Kol mpog a&iav eimeiv 11 00 dvvnoodueda, GALL pHaAAOV Emavov TG
npobupiag kopicdueda- mivia oPov dmoceichpevol, Kol pOmov dtavoiog Thg Kabapdg
Kol S1E10€0TATNG EIPNVNG TOV TOD TAVELPNLOV TATPOG APETAV AmapEhueda dpvesOor:
2. 0 év aylog kol TPIOHOKAPIOTOG ot p UMV Alog, dyommrol, &k Thg AvTioxéwv
QOPUATO YOPOS: KOTOKOGUNGOS TNV TEPOIKIdA, €k TOV €v T vedtTl avTod ApeTdV:
TOVT® TQ Bovpacio avopi, €€ amaldv Oviywv 10 Belov Eviotpante S, €ig 1O Ppafeiov
TG Ave KAoE®S 00N YODV: Kol podntevetal pev mapd ayiolg dvopdot: enui o1, Nagpadd
kol Popov®d 1olg pakopiolg: d¢ Kol adtol TANPELS TVELIATOG Gyiov VTT|pyovV, TavTa
Komov VrEp THC dAndeiog vropeivavTeg: ovTOL TOtVLY 01 Bowpdciol EvSpeg @ S1opoTIK
T Wuyfic 0p0uAu® OswpricavTec xapty oD &v adTd EmPoTHcusay: Kol YVOVTES 010G
gueidev amoPnoectat Suvatog &v AOY® Kol EPY®, GTOVLSAOTEPOV KOl TOVIKDOTEPOV OOTD)
é€etifevto maoag Tag EVToAdg Tod Bgod, mAnpdoal En’ aVT® Emetyduevol 1O Tapd ToD
poakapiov aroctOA0L gipnuévoy, &v i) Tpog Tyobeov €motor]] obtm pdckovtog: 3/+#"#
TwoOee, ;#"N#, 1" ( ;# 30 PLY%I3L ;# Qw230 R$2" (- +,- S T+"N2,5 1,%U ;u""( "1E 1)) B#
w,%3M%D%, 3,(3, 1,%L<"N 112345 8#<hV 115 "WB#*5 X+,#"- 02"#3,1 +,- Y3/%"N5
"1"LZ,1-" 6 &1 kai memomkaot, Téletov avtov dvadeiboviec pabntyv tod Xpiotod- Kol
oUT® AoV O HOKAPLOG KOADG TAG ToPAdOGES TOV aDTOD KOONYNTOV KOTOCYMV, Kol
+,38%312u/#"'5 yeyovadg, kotd THY Tod kvpiov oviv [5 " "17L2+,)"1" avtod'’ 1@ Tiig
evhaPeiog oyupdc dopolicauevog'™ dmhm, kabdamep yevvoiog Tig AOANTHC AAEyapEVOS
Kol TPOG TOV avtimadov mopatalduevog, €ig Tovg aydvag Eoantov §£edidov: Kol HeTd
TOAMG TG 0(POdPHTNTOG CLYKOTTEWY NTEIYETO TOD KOWOD TAvVT®V £¥0pod T0 TPOSMTOV,
vnoteioug: evyois: dyvmvioug: yapevviaig, kol wdon tf) Aoty okAnpoywyig: kol tf) ToAAR

KatavOgel TANPOV TO TPOPNTIKOV £kElvo Adylov, TO mopd tod Oecmesiov sipnuévov

14 Cf. Luke 21:2.
51 Timothy 2:1-2
16 Cf. Luke 6:40
17 ohtod: avtov M.
18 gcpalcéuevos: dcpaicdpevol M.
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THE ENCOMIUM OF THE CONSTANTINOPOLITAN MONK DIOS (BHG 2105) 5
AaPid: g, +L%1"5 8#\% J C"K"Mu*#"'5 3]# +ML""#, ;# 3,45 ;#3"),45 ,H3"( <*)G2*1 2C>"%, -"°
gomevde yop O LokAPLog TAGHS AVEAMTMG TNPEIV TAG EVTOANS TOD Bg0D, EVvvodV TO Tapd
100 dmootorov TakdPov eipnuévov €v taig kobolwoic: &t 2315 N)"# 3|# #>u'#
D$UV2*L, 13,72*%1 & ;# Y#T, 9/9"#* 1L#3D# 0#"'P"'5-*° hoylopevog 8¢ kol t0 &v edayyeliolg
100 cOTHpog NUAV gipnuévov Xptotod toig pabntois, *i2/)<*3* pdokovtog "1E 3 523*# 5
kol Tebhppévne, g eepovong *i5 \# 6DGH#-*' "IE 1'"))B# yap <)7"*D# "*4 AuF5
*2X) <X &v antTi], opOdpal E0VTOV SovAaywY®AY TOVOIG Kol KopTeping, THg eig TV dvimg
Conv @epovong €lxeTo 030D AT TOGVVOAOV THV TAATEIOY ATOV Kol EDPLYOPOV OJOV,

3 g00éme kal €k Tpoolpiev TOV dvtimaiov HTTHoOC

MV €i¢ ™V andAeway dmdyovcov:
dugPorov: EkmOdMV TE OTOV Kal PLYAdN YEVEGOHIL TETOMKMG, TAVTO OOTOD TO CKOALYL
Kol KpNUVOOn punyoviuoto thg dveodey xepdg avt® cvvepoantopévne kabelmv: O yap
POG TOV B0V adTod TOOOG £ig TOcOVTOV AOTOD TNV Kapdioy EMVpmoe Kai gig Tpobupiov
dmyepev, dote gic 0VdEV avTOV AoyilesBat TG 6Podpag Ekelvag Kol AvevdOTOLG TOD
dwforov TapaTAEEIS, TOC TAVTIOS OPYOVIKOD HUNYOVAROTOS, ApBpeuforwv Aéywm Kol
KOTATEAT®Y TANKTIKOTEPAG Tapeyovoas dAyndovag: iote yap maviov* of ye meipav
dedipuevol tag 00 £x0pod mpooPordc, TAC T EvOobev MUDYV AVTICTPATELOUEVOC
AvOpOT®, KAVGTIKMOTEPOV AicONTOD TLPOG TOV TVPGOV TAV AVTOD CiCYICTOV AOYIGUAY
vrokoiov o mavetar kol 0 Eipog mhocav dpav dvateivov iva TAREag £l ebpolev
duerodvra OV dyovilopsvov yepdontar GAL 6 yevvaiog oDTog Kol GvSparyadng
APLoTEVG, KOAMG TOIG TVELLOTIKOIG OTAOLS dvTutapatalapevog Tov Thg aAndeiog &x0pov
T01¢ £00TOD VTECTPWOE TOGT, TAGAV OVTOD GUUTOTNCOG THV SVVAULY, EDUNYOVOS TOIC
€00TOD AVTICTPATEVGAUEVOG TTAYOLG: DOTEP YOp &ml TOV aicOnT®V ToAéuwY, NviKa TO
Odtepov LEPOG, Kol T® £TEP® PEPEL TOIG aVTOIG AVTITOPATAGSETAL OTAOIG: KOl DOTEP
omotav WA mAnodoavteg Paputépolc KEypnvtar OmAolg Toig d0pact AEY® Kol
QAGYAVOIS ApENPIoTOV>® TOLOVUEVOL TOV TOAEUOV, TOV aOTOV TPOTTOV Kol TOV YEVVOIOV
todtov T evoePeiag Véppayov Ny Bl dyovilopevov, kol avtikaOoTdpevoy Td o’
apyic avOpwmoktove SoPforw: dte yap Ol TV AKPoPOMOT®V TV oOTOD TOVHPDV
gmmodevpdtov 0 £0poc poAbakdtepdv g Enetifeto T poKapie, TOTE Kol aOTOC TQ

TG TioTe®S OMPUKL KAADS E0VTOV TEPIOKENMV KATEEAVIOTATO, Kol §KpaTaodTO VIEP TOV

19 Psalm 111:1

20 James 2:10

2! Matthew 7:13a-14

22 Acts 14:2

2 Cf. Matthew 7:13b

24 expectes mévieg M

25 expectes gbpot

26 guenpiotov: dueipiotov M

Dirk Krausmiiller, “The Encomium of the Constantinopolitan Monk Dios (BHG 2105): Text and
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6 DIRK KRAUSMULLER

&xOotov otpatnyov Tig Kakiag, Emiteivov TOV Kavova ThHe avtod gykpateiog, Koi ol
1e660p0V £60i0v Muepdv: 1O Yap mAN00¢ TV MuepdV 61a dvo €obimv detélel: Kai
10070, TOALTEAEING? TOGVUVOAOV Bpoudtov dnexopevog, Boatt 8¢ kol dpte Koi dlott
GpKoVUEVOS: OTNVIKA O& TAAY KATO TOV TPOOTOd00EVTO GKOTOV G(POdPATEPOV OOTH O
avtiBeog Zatavag cuViTTe TOV TOAELOV TOIG 10POAOIS AOTOD POUPOLNIS TOPATAGGOUEVOS:
mapaypfjpe 8¢ kai 6 yevvadag odtog Tiig dAndeiog GOANTIC ¢ TvevpaTIK® THC VNoTEiNg
OmA® €mektevopevog Kol €ic mpobupiov dleyelpoduevog, Kol T Topmtépy Tob Beiov
nvedporog poyaipo tij Al&% YF2,# ulP,l%,# "123"u"#° fkovmuévny ypduevog, 81’
ERSopadog Nuep®V 601wV Kal AHTVOG SIAUEVOV, POUOAEDTEPOG TOD THG TAAVNG ApYNYOD
€ytveto, KoTouoyuvov avtov Kol £6agilov cOv i anTtod duvApEl, GTEQOVITNG KAT aTOD
avodeydeic €ig t© mopdmav pr dxhacOsig Toic ovtod mposPoloic: MV yoap GANOMC,
ayoamntoi, i0elv TOV pakdplov todtov Katd Tov Oeonésiov AaPio- 0g Edeyev, émbopiq
EmBopdv Vv KIPoTOV d100MKNg Kupiov dyayeiv &ig Tepovcoinu: *i *V2D al#"# 345
LG5 "N+, - 375 K)*CL%™15 2*N #N23, Qu>#, +,- 8#LY ,N21# 3"45 +%"3LC™15, bD5 "'c
*ahD 3>1"# 31 +NW? 2+G#Du, 31 <*1 R,+VK-* opoimc koi avtov Aéyovia: ei Sdow
DIvov T01g 0QOUALOIC LoV Kol TOTG PAEPAPOIS LOV VOGTAYLOV KOl T GMOUATL AVATAVOLY,
Eog 00 Karpioy THY TANYNV T6 AvTITaccopéve Toi¢ Tod 00D Soviolg Emayaydv Saipovt
1OV 1€ ThiG Gpoptiog itnov kai dvapatnv’ cuumodicag kai katapordv, v Toic Ko ¥OoVa
ovyKAEic® PVYOTc’ 0BTMG 0DV KOADC AyVILOUEVOS O LAKAPIOG, TPOEKOTTEY (MOUEPAL
TOAG APETOIC AKNKOMOGS Yap TOD TG ékkAnciog kipukog [Tavdov Tod pokapiov Arostdolov
ypapovtog KopwOiowg: u$™*ul,# ;# u$S"*#- "1">#3*5 1%"2+"1GH#, W, u\ uDu$<0 d
"LV, 8))U cH N, #3- 2NAI23LA#3*5 Y N3"=5 [ < TILATHTL # AHO 1M)0 #
7™ *213 xad tva pun toeka®’ Ev Ay, jH# 8IUNTHT, 15- ;# #$23%7,15- ;# eI>3B3L- ;# IHV2*!-
o, <Nl F- j# 89L1g 8HNT'+UT3?- ;# )>97 8)$<*7,5- ;# "NiLu*1 <*"(-** tadta mhvta
EKTANPODV E0TTEVLOEV O HOKAPLOG LETO TOAATC THC TEPLOVGING GUVICTAY E0VTOV £V AmAGLY
gmeryOUEVOC, OG AANOME didcovoc Tod Xp1otod: kai fv 8tV adtdv, dyommtoi, domep Tver
Ae@dvo ToAA®V AvBEv TEMANPOUEVOV: KOUMVTO TOIG OPeToig, Koi Gpluov Tov
TVELULOTIKOV Amod180vTa Kaprdv, ;# UIL+"#3, - +,- ;# YZG+"#3, - +,- ;# Y+,3>#->° ©¢ d&lov

EMEY € oOTM TO TPOPNTIKOV EKEIVO AOYLoV- 1, +L%1"5 J 8#\% h5 ""H+ ; 1"%*M<$ ;# K''N)O

27 rolvtedeiog: molvteleio M

28 Hebrews 4:12

2 Psalm 131:4-5

30 Cf. Exodus 15:1

3UII Corinthians 6:3-4

3211 Corinthians 6:5b-7

33 Mark 4:8
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THE ENCOMIUM OF THE CONSTANTINOPOLITAN MONK DIOS (BHG 2105) 7
82*KB#- +,- ;# J" 1 eu,%3D)B# "H+ 023$- +,- ;1- +,</"WF )"luB# "H+ ;+L<12*#- 8))U i
# 30 #5u? +NWIUN 3] </)$u, LH3"( +,- ;#30 #5u? H3"(w*)*362*1 du/%,5 +,- #N+3>5-
+,- 023,01 [5 3] ZM)™# 3] T*CN3*Nw/#'"# 1, %E 3E5 "1*2>""N5 3B# A"L3D#- h 3]# +,%!1]#
JH3'(C T2 5# +,1% 0 JH3" (- +,- 3] CM))"# H3"( "H+ 81"0%%NG2*3,1- +,- 1L#3, 72, J#
110 +,3*N""D<G2*3,1-** aAnbdc yap &v 1@ Kopd avtod TOV Kapmov Gmédwke Tod
OoTOPOL TOD TMVELLATIKOD, KOADG TOAVTAAGIAGOS TO d00EV avT® mapd ToD JEGTOTOL
TAAOVTOV- S10 Kol S1KaimG AVTOKOVGETOL TS P®VTG TOD Kupiov awtod Aéyovtog: *Kk """ ()*
89,<& +,- 1123/- ;1- )19, 15 1123>5, ;1- 1I'"))B# 2* +,3,23G2D- *n2*)<* *{5 3\# P, %E# 3" (
+NUT""N 2""N-3% Rv yap idetv adtov aAn0dC dyyelknv molteioy Emdsucvopevov: Kol Toig
AoOUATOLG duvapEesty ApAAGEVOV T TpoBupia: drmaf yap cuveddvtt edvar Oeim EpwTt
avantepwbeic v kapdiav, € aOTOV AvamTival TOV 00pavoV ETEYETO 0VLOEUAS ADTOD
€k 70D LYMAOD PPOVILTOG EKEIVOL KOTAYOYETV SUVOUEVNG COUATIKHG AVAYKNG: &V VO
Yop AapPévov TO anocToAMKoV £KEivo PnTov 10 edokov: Ott "H+ nZl, 3E 1,<Gu,3, 3"(
#H O+,0C %]5 3\# w/))N2,# ">SZ,# 81"+, INC<_#,1 *i5 duF5-° mavta koémov
COUOTIKOV YEVVAIWDG VTEPEPE: Kol Domep ol TePl TO YPNUOTO LEUNVOTES KOl TT) TOVT®V
cLAOYT 00démote kOpov Aaufdvovcty, GAA 6o Gv émribetar’’ avtoic®® Th Thg
gomopiog, Tocodtov? pddiov abdEet kol ta Tiig Embupiog, oBtm Kai 6 poKaplog 0VTOg Kai
Bavpdotog avip- 6cov Edpa Eavtov cuvepyig Beod TPoKOTTOVTO TAIG APETAIS: Kol KOAMDG
TOV TVELUOTIKOV Epavifopevov mAoDTov, HiAAOV kol pdAlov tdv pelldvov geieto
YOPIOUATOV, OVOETOTE KOPOV AQUPAVOV TV YAVKLTATNV Koi ETEPACTOV TAV EVIOADY TOD
0g0D edmopiay TPOSKTMUEVOG®

3. 161e oM 10TE, O PUAAVOpwTOG d®V Bedg TOV ToGoDTOV TOVOV Kol Tpobupiav Thg
doknoemc avtod: kol 6Tl oVT®G £0VTOV AVAY®V, OLVIACETOL KATO TOV UOKAPLOV
andotolov Tomov kai vroypapuudv* govtov 1% P>u*#"5 +,)BH# 0%ID# koi EAlovg
o®aoat, ov cuveympnoey v obtog einw, KpuPival Tov Avyvov HIO TOV HddoV: AvTOG Yo
0 KVOP10G ATEPNVATO &V EDOYYEMOILG EIPNKMG TOIG pabmtoic: dtu"™H "M#,3,1 1>)15 +UNK_#,1
; VLD 0%''NS +*1u/#$- "H™& +,T"N2L )MP#"# +, - 31</, 214 ,H3]# A1) 3]# w>"1"# 8))U ; 1- 3\#
INPHT , #, +,- C,T#*L 1F21 345 ;# 30 "(+7F-** &ira koi €ig mpoBupiay odtodg Sieyeipmv,

34 Psalm 1:1-3

35 Matthew 25:23

36 Romans 8:18

37 expectes émitiOnton M

38 odroic: avtiic M

3 expectes T10600TO

40 Cf. I Peter 2:21

4 Titus 2.7

42 Matthew 5:14-15
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8 DIRK KRAUSMULLER

gnfyayev: "a3D5 ), L3D 3] CB5 AuB# 0u1%""2<*# 3B# 8#<%VID#- “"1D5 enoiv n"D21#
AuB# 3E +,)E 0%9, +,- ""ZL2D21 3]# 1,3/%, AuB# 3]# ;# 3"45 ""H%,#"'45-* oBtwg odv kol
TOV A0101oV TODTOV &vIopa Kol TGV ATOGTOAWMV EPAMALOV: OC AT KOADS THV AoUmTdda
TV aOTod ApeTdV oudpav EEdyavta: Mg duvatdov ToAloi* TdV OpdVT®V TOvTNG THV
afyAnv, do&alew tov matépa kai Oedv &v T0ic ovpavoic: 0 mavta Thig HUAV Eveka
TPOYUATEVOUEVOS COTNPING: O TOEVAS KOl d1000KAAOVS TH EKkkANnGig EvOEelS, Domep Tva
eootipa Aaumpdv, moéva T kol ddckaiov, &ml TV Pactievovoay TOAWV TNV
Kovotavtivou Aéym deikéctat okovoumoe: kai 61 Tveg dytot kai Emionuot avopeg Kotd
TOV Kalpov Ekelvov €v Avtioxeig €énAvBoteg: vebpott Beod Kvnbévieg, mapekaiovy
adTOV &9’ @ GOV anToic &v Kavotavtvovmdiel mapoyevésOor: Drotdépevor 8Tt fodAncig
0eoD €0Tv 1] HETAOTEAALOUEV AOTOV EKETGE TPOG CAOTNPIAY TOAADV: GKOTEITE Ot TOTVLV
évtadba, dyanntoi, Tod paKapiov TOVTOVL TIV GLVESIY: TNV AUETAOETOV THS TPOG TOV BedV
ayamng yvounv: to otabepdv kol OKAWVEG THG Wuyfic @povnua: v axpipf tdv
TPOYLATOV SAoKEYIV: KOTOVINOG Yop Aowwov *i5 n#"%, 3/)*1"#- *i5 /3% # d)1+71,5 3" (
D%V, 35 Méyw 3" ( QU%I23" (*° katd TOV pokdpilov dmdoTolov: Kai Evvodv TO Tapd Tod
a0TOD ATOCTOAOL €V TQ aVTO TOTW ThG AVTHG eipnuévov Tpodg Epeciovg EmotoAfic: I#,
u$+/3L pr# G +)N"DH#IO> "L +, - PULCHS 4L 1 #3- 8#/u? 3 5 "17,2+,)1,5, 1%]5
AN# *<" L4 3 5 DL#SS ;# 30 1,#"'N%OTT 3B# 8#<UVID#*7 £t1 8¢ kol 10 v Tf] TpOg
CoAdtog EmeTtoAd], Tapd Tod avtod droctdérov Aeyouevov: <,Nul6D 31 "a3D5* 3,P/D5
w*3,31<*2<* 817 3" (+,)/2,#3"5 AuF5 ;# PL%131 Q%123"(-* Kol dedotkag pAmmg VTofoln
dwPorkn €otv 1 Poviopévn v Tpoboupiav EkkdyaL THG AOKNCEMS ADTOD, ATEMGOTO
MV TOV aylov Ekeivov AvopdY TapakAncty, THG TPOEIPNUEVIG TAAY £XOUEVOG OTTOVOTG!
60ev 0 mavowtippwv 0gdg- J 1)L2,5 +,3,5#,5 3E5 +,%"7,5 Nudv, +,- 2N#L*-5 *{5 TL#3,
3E 0%9, fuadv-" dmodeduevoc koi &v tobTm TOV axkpiPf adtod Aoyioudv, kabdg enot
avToOg €v evayyeliolg 0 KOprog OtL €av TG dyamd u*, +,- 3E5 ;#3")L5 u"'N tnpnon,
89, 18<G2*3,1 A17 3" ( 1,3%>5 1N, +89 - ;uC,#72D ,H3 1 ;1 ,N3>#->" dpbn adTd G 0dTOG
0 poKaplog Eleyev €v AmoKoAVYEL O KOPLOG AEYMV: AVACTO TOPEVOV UETA TOV AVOpOT®V

touteV &v Kovotavtvovmdretr 6t Euov 0EANUE éotv: 0paté pot yodv kai éviadbo o

43 Matthew 5:16

4 expectes moOALOVG

45 expectes 8¢

46 Ephesians 4:13

47 Ephesians 4:14

8 obtwc: oo M

4 Galatians 1:6

30 Psalm 32:15

31 John 14:21
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THE ENCOMIUM OF THE CONSTANTINOPOLITAN MONK DIOS (BHG 2105) 9
YeEVVOIoV Kol AGAAELTOV PPOVIL TOD ATOGTOALKOD TOVTOV AvEPAS: TOD deVTEPOL AEY®
Ooud katd Tov dpotov Thg akpiPeiog Tpdmov: dGomep Yop KAKEIVOL HETA TNV AVACTAGLY
10D KVpiov NMUAOY Inood Xpiotod 101G 0vTod patntaig EHEavicBiviog PriovelkodvVTog
Kol Aéyovtog: ;E# u\ KL)D 3\# P*%L 4'"N *(5 3]# 3M1"'# 3B# q) D4, "H u\ 1123*M2D->* katd
MV deuTépav TAEWY AUPOTEP®V GUVNYUEVOV TAV HLaNTdV &v dwpatio Tvi Eueavileton

MV koA kol akpipi

avtoic 1 dyevdng aAndewa 6 koplog Hudv Incodg Xpiotoc,’
amotiov Tod padntod anodesapevog kai amobepamedoos Ty apeioriov avtod, obtm
kol éml Tod Bovpaciov T0HTOV Kol TOVEPETOV AVOPOS ToD Tovosiov Bavavcov TdV
ApeT®V- T0D £dpaimg Eml ThH dANOwig TETpag TOV Oepéliov Thc avTod TioTemG £peicavToC
yiyvetor koi yap punde tod pokapiov toHtov €v T TpdT) OnTacig TEWOUEVOL: GAA
€vvoodvtog Tod dAdoTopog S1afoAoy TNV Tovovpyiov: Kol AoYILOpEVOL TO ATOGTOMKOV
pntov- ét ,HI]5 J r, 3, #F5 1*3, 2P$u, 316*3,1 *i5 n99*)"# CD3>5- +,- "X "IL+"#"1 ,H3"(
[5 "IL+"#"1 "1+, 1"2M#$5->* kol dedokdtoc puimwe 6 avtifeoc Tatovdc toig £avtod
dpyovot moydedoar adTOV TEPOUEVOS TadTo VIToTiBeTaL Kol dvapariopévon v &v
Kovotaviivoumodretl aei&v, gaivetatl antd katd deutépav Ta&v 6 KOplog Evapydg ALymv
avT®: Tl Avadin kol AuePBaAlels; uov 0EAnua oty dmelbeiv oe év Kovotavtivov-
noAer Kol domep kaba kol Tpo Ppayéog iprjkapev apueBdAlovtog Tod padntod mepi g
avaotaoems antod, ThC XEPOc EMANBOUEVOS TOVE TOHTTOVE TAV HAMVY avTd vredeikvoey,’
oUTm kai évtadba domep €v €KoTdoetl YeyovoTl T® poKopie TévTog ToVG EMGNUOVS THG
O emG TOMOVG VTTEdEEE: THY Ayiay A&ym ToD 00D peydAny kaolknv Kol ArosTOAMKV
gkkAnoiav: 10V 1€ Gvatov Koi 10 moAdTIov, Tpog peilova Kol Aol mioTtoow Thg
KMoemg adTod: S18 TOVTOV OC Olpal TOV &vaLacpOV ToD pakapiov dmelodivov Ko
TANPOPOP@Y, (G 0V PovTacio Tig NV 1 0Oeico adTd, GAL §| dvime dA0sio. pavepmon
avT®: dote O pokdplog pnkétt amedng yevéobor dvvdapevog T Oeomtiky kAnoet
apeAM Tl Avootag kol unte O TVYXOV LmEPBEUEVOG, TOIC Ayiolg motpdoy €keivolg
axolovOnoag, v Kovotavtivov katédafe moOAy, domep TIG KNOEUDV EPLOTOC Ko
npoun0éotarog iaTpdg, €mAAANA TO QApHoKe TAOV oOTOOL VOoOUVI®MV TAG aOTOD
gmcoulOpevog apeTac:

4. giceMdav Toivov O Go1d1pog Kol EDKAENG 0VTOC Avip 8V TH Evaryyog sipnuévn TOAsL:
nepladpioac™ 8¢ kol dvayvepicac maviag tovg &v Tf omtacia Vrodeydiviac adTd

tO6moVg, oV Avmtépm Emepvnobnuey, ndyapiotoe 1@ Bed @ PO TS APifews avTod

52 John 20:25
53 Cf. John 20:19
34 11 Corinthians 11:14-15
55 Cf. John 20:25, 27.
3 epladpnoag: mepladpoicoag M
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10 DIRK KRAUSMULLER

VIOdEEAVTL TG TV TOAY EvBa adTOV Toléva Kal d1ddoKaAov EEaméatelhey: Abpeite
31 pot odv Kkdvtoaddo THAY ATOGTOMKOV GPOVILA, GyamnTol: Aomep Yap O HOKAPIOg
[MadAog: 1 odpavounkng Ekelvn Yoy T movToyod THG oikovuévng Hépn T@ AOY® TS
ddaokoriag poticag, Kabd kai avtdg enowv: S23* u* 81 t%""N2,)\u +,- tM+)? w/P%l
3"( R)NGL+"( T*D)$uD+/#,1 3] *H,99)1"# 3"( Qul23"(," émiyoye ¢hoog "a3D
CO"3lu""Me*#"'# *H,99%)72,2<,1- "HP AN u#"ul2<$ QWi23>5, W#, w\ ;1U n))"3%l"#
<FuN)"# " uB -8 oo kol 6 yevvaiog 00Tog kol 06EPTC SISACKAAOC £V TAGL PN THG
TOYYVOV ToD pokapiov ATocTOAOD Kal £V TOVT® UIHOVUEVOC, OVK gDBEMG gig AALOTpiov
TapAYEYOVAS, &V T mpoelpnuévn moAel gioceAnivbe movovg: Tva pn €n’ GAAOTpLOV
Oepélov TV €avTod oikodouny dveyeipn: GALG TEPVOGTNOAG THCAY OOTHV Kol EAODV
Emi o EMTEPOL PEPM, KATO TNV TOANV Aéy® THC TOAE®C: Kol VPOV TL TOTAPloV EvOa
SUUOVOV O YVPIS KATOKODG O, TOAAOVG TAV TPOSYOLOVIWOV EAVLOIVETO AvOpPOTOV TG
ok Gopartt, Kl TV oknviv adtod THot Npeticato: Kai o1 Koi &v ToVT® Apwyov
1OV BedV Emonmacdpevog: kal domep v’ obtwg eimw muBopEVOG, £l €Dd0KNTELE KOPLOg EKel
KATAGKNV®GOL 0TIV, THY GKLTUANY TV &V TH YEPL ovoay, 7 énepeidecOou eimOsr O
HOKAPLOG, T TPIOOVOU® THG TPddog KANoEL EmevEauevog, kol &v T Nreipm m&ag vij,
gENtel OV 0oV €97 @ Kol &V TOVTE® TEKUNPLOV EVOPYEC MOPAGYEV oOT®, THV THG
gEnpopévng éxetvng papdov Prdcmotv: kai Aowmdv fv ideiv 10 mpoeNTIKOV EKEivo
TAnpovpevov Adyov, 10 Tapd tod Beomvedotov eipnuévov Aafid- ;99=5 +Mul"5 YTF21#
1L, "Nw/#'15  H3Y# ;# 8)$<*TF- </)$u, 3B# CV'K"Nu/#D# ,H3J# 1"'16G2*1, +,-3_5 "*G2*D5
,H3B# *(2,+""M2*3,1 +,- 2V2*1 ,H3"M5->° kai yap O phavOpmmog 0£0¢ 6 Thig pHoemc UGV
dnuovpyde: 6 € dpyiic émrtaag T yi Praotioon K" 3L#SH P>%3""N- 2 1*4%"# 21/%u, +,3E
O/#"5 +,- ZM)"# +Lo% Y 1e " V1 (H +, % ] # +,3E 9/#5 +,- +,<U Ju"'1>3%3,.% ko év To0TR
v oikelay ayofotnta €mdeifor O wvV 1@ Bepdmovtt anTod, MG KOTELOSDY KATELOJOT
TG 600V¢ aVTOD &V T® TOT® EKelvw, TapEoye TO aitua T@ Aodipe Kol pokapi® ToVT®
avdpi- koi fv idiv Oavpactov kai éEaictov €idog Oedpotog: TV Papdov Eketvy TV
EEnpapévny Aéyo THv TavTEADS OpOoTIKNG Gpolpodoay vepyeing, mopoaypfjua &v @
mobpévt g vNg pilag apieiocav molvoyedeic: Kol dve mpépva edavia Ekpvuovcav: Poa
nepukvio’ v evov: { kai uéypt viv Sopkécaca, tepieotv £v 1@ povaotnpio, addavato

T DTopVRHaTO TOV Katopbopdtwv v €auti] deikvdoa, kai v Tod 0eod priavOpomiov

57 Romans 15:19
58 Romans 15:20
3 Psalm 144:18
60 Genesis 1:11
ol expectes megukvioy
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THE ENCOMIUM OF THE CONSTANTINOPOLITAN MONK DIOS (BHG 2105) 11
KnpvTTOVGA, 1) EMAAAAOG TS Aapav Practhcaca papdov-* domep yap, dyamntol, kai
€mi toD lepmtdTov Aapav &ic &vdelEy Thg Tod 0eod dyabdtrog 1 avtod PePfrdotnke
Papdog, ToV Ladv ducmmodco Bedinmrov eivon OV igpéa, obTe kavtadda 1| pesitic Tod
pokapiov ToHtov cwtnpiag yeyovuia Ppapoog, toig avtddl cwbeiol map’ EAmida Koi oV
QLOIK®DG &vepyeig ToD Tavtodvvauov Beod EBAdotnoe, S tovTov OBedkAnTov TOV
HoKApLov TG TOlG OpOGY VTOEAivOLGa-

5. 60ev LomoOV EMTEVKTIKAC Kol &V TOVT® O HaKAPLOg TPaEag, Epevey dyalAOUEVOG
1@ mvevpatt kol 00&alwv tov Bedv Emi T HEYOAEOTNTL aOTOD, &V T® TOT® EKEV®
ameldoog Kol T axdBapta Tvedpota T0 Ekeioe €ml AOUN TG TOV AvOpOTWV cwtnpiog
EUPwAgDOVTO 010 THG AOTOD TPOGELYNG: Kol MOomEP AOMOV GPLoTOHS TIC YEWPYOS TNV
dpovpav aTod EMUEADS TEPICKAYAG XEPCOAVTNGOG AEY® Kal TG AKkavOag dvaomdcag:
Kol KaBapav TV Yijv dmopdvag, TOTe Td oTEPUATO KaTaBaAleTol tva dmoOpIoToV dEENTAL
10D KOTOL TV ApoPnv, ovTe Kol 6 BavUacTOg Kol TAvVooPog THg evoefelag Yempyog: O
TG APETAS TOIG TOVOLIG KAADG EPYALOUEVOC TOV YEPTOIoV EKETVOV TOTOV Kol AKovODIN:
OV S1foAKOD GTIPOLG KOTOKNTHPOV OVIN TOV ZATOVIKOV MUEPDOAG AKOVODY Kol
kaBapov dvadeiog, TOTE TA THG evoePelag oméppota  katafdiiecOar fpEato:
kaBeopevoc Yap mapd TV TOANV TG TOAE®S O HOKAPLOG, TAVTOS TOVS JEPYOUEVOLS
E&voug Aéym kail antodybovag: mAovciovg Te Kol TOmEWVOVS, TAVINS VIO TO £0VTOD
dopdtiov cuvayeipov®, tov ondpov tiig adtod didackariog Thowy ékeloe kateBaAleTo,
10 Avotteld] VToTIOEUEVOS Kol TapUV®dY TG GLUPEPOVTO: KO 00 UOVOV TOG Yuyds TG
AOY® vmooTNpilev 0 pakdplog AméAvcey, AAAL Kol TV COUOTIKAYV AVATOVOV KOTMV,
Kol T TPOG EoTiacty mapéymv Sayh@g kai Ny i8elv &v Ppoysl xpove mhcav oyedov Mg
elmelv TV mOAWY, Kol kabdmnep €l Tva iatpeiov dAe&ikakov VIO THV GKEMNV TAOV TTEPVYW®V
TG aOTod J10UCKAAING TPOGTPEYOLGAV: KAKEIDEY €V TOIC BALOLG GAL®MV AROPTNUATOV
EAKEGL JOKVOUEVOVG, COTNPING EUTAACTPOVS ATOPEPOUEVOVS, KOl TAV EVOYAOVVT®V
O0VVAV €VYEPDC ATOAAATTOUEVOVS, TOoOUTN YOPLS &vamékelto T O0acKkoAig TOD
TWOTATOL TOTPOS NUAV, OC TAVTOG TOVS GKOVOVTOS ovtoD, GAAovG &€& dAAmV
yryvopévoug, obtmg oikade &mavidvor v yap Katd OV poképov drdstorov, J )>9''5
JH3"( ;# PL%I3L v), 31 widNu/#"'5-%° kai mpodg mhcav ypeiov émtndetog: kol ikavog tod
évBelvar tOv vootov Ti|g evoePfeiog kol dmootdyol mhvta o d6wdOTO HEAN TAV &V

apoaptiong dte@Ooapuévov: Kol Tovg 1101 GTIKOVTAG AVOPEIOTEPOVS AmopTval: €yiyveto O

2 Cf. Numeri 16:25
8 suvayeipov: cuvayipov M
% post T add. T6& M
%5 Colossians 4:6
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12 DIRK KRAUSMULLER

nokdpilog 345 1TF21 3E 1L#3, dmoostolkdg mavtag avOpdnove oot Tpodupovuevog:*®
Kol yap Kol TOig TENTOKOGL O10 pabupiov kol OAPouévolg, kol EEm g evbeiog 660D
Badilovot, Thg Evodong antd kolokdyadodc®’ didackariag xeipa Opéywv, £mi 10 EOC Kol
™V aAn61] tg dikaoovving tpifov petépepe: Kol Toig GTHKOLGY IO Kol ApTiolg Kal Thv
VTP TG dAnbeiog apa&itov pebémovst SopapTUPOUEVOS Kol S0AOK®MY KOTO TOV
poakdaplov amdéotorov: K)/1*3* 8+%IKB5 1B5 1*%11,3*43*- 4\ [5 n2""C"1, 8))U [5 2"C"T-
;2,9"%, 6504 34 +, 6]4#°° ~3L ""H+ 02314 dwdtt d TL)S 1%]5 ,xu, +,- 2L%+,- 8))E 1%]5
3E5 8%PES 1%]5 3E5 ;Z"N27,5- 1%]5 3"=5 +"2u""+%L3"%,5 3" ( 2+>3""N5 3" ( ,iB#"5 3""M3"N-
19915 3E 1#*Nu,31+E 3 5 1"#$%7,5-9° "1] p\ 97#*2<* nCH"#*5-7° dAA’ J ""+B# Y23L#,!1
K)*1/3D u\ 1/2g-"" taic SraPorikaic GAode moyois, Taic ioydv apdyvng un &xovcaic, Toic
gpnpeopévov €xovct vodv Kol £5paimg GTAKOVOL TRTEWV OV CLVEYMPEL, OVOE TOIC
dwaPoikoig petafaivery dtpamoic: GAL oVT®G TAVTOG OLOD MG I0ITPOG TVEVUATIKOGC TV
TE YUYIKOV OQUAPTNUATOV Kol TOV COUATIKOY VOSILAT®V 010 TOD £volKoDVTog &V adTd
aylov mvedpatog Oepamevv dmélvey:

6. tovTEV TOivLV ODT®G VO TOD poKapiov Kol AANODG Gyiov Tatpog NUAY Alov
Aeyopévev Opod Kol TPaTToUEVEOV Kol TOAADY O Thg adTod peltyiov Kol tpoonvods
dwaokaAiag €€ adTdV ¢ eimeltv TV TOD OOV YEWPDY Koi THG AdTOD PAPLYYOS
g€apmachiviav, kol &v T@ xopd TOV cmlopévev Katatayévtwy, tepmvexdn 1 avtod
TOVAPETOG AymYN, Kol €i¢ Tag PaciAkac avAds, kol £wg avtod ToD TNVIKODTO THV
Popaikny apymnv éykexepiopévov @godociov Aym tod peydAov Paciiémc: ovde yap
016V 1€ v 107 Srahabsiv kai pr kotddnlov mict yevésOar tov totodtov HIépAapmpov
KounTnv” 1OV tootag® deiévio pappapodoac’” dktivog, Tod Heod del Tovg E0vTod
Oepanovtag mpog v £owtod d0&av Eueaivovtog kobmg Kol avTdg O KLPLOG &V
evayyeliolc enot toic owtod pabnraic: 84#<U y# N2, ;# 30 2+"31F *n1,3* ;# 31 CD3-
8+"N2<G2*3,1- +,- h 1%]5 3] "K5 ;),)G2,3* ;# 3"45 3,u*1"'15 +$UNP<G2*3,1 ;1- 3B#
"Dul3D#-7° nabawv toryapodv kabda mpocipntar 6 XploTiavik®Totog EKEIVog PaciAeds O

péyoc Aéym ®g0d06106, TOD A013iHOV TOVTOL TATPOS UMY TOV gVKAER Blov Kai T NAlov

6 Cf. I Corinthians 9:22

67 expectes kolokdry6Oov

%8 Ephesians 5:15

% Ephesians 6:12

70 Ephesians 5:17

711 Corinthians 10:12

72 16: 00 M

73 kopfTnv: Kopttnv M

4 rowvtac: Tolwmg M

5 nopporpovcog: pappepovcog M

76 Luke 12:3
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THE ENCOMIUM OF THE CONSTANTINOPOLITAN MONK DIOS (BHG 2105) 13
Kol GEAMVNG AOUTPOTEPOG GPETAC, TOPUYPTILO LETOATELYAUEVOG ODTOV Kol 0A0YNOEIC
VT adTOD KOl TOPacy®V o0T@ dayideloy ¥pnudTov, d1d Te TV ¥peioy TV SEOUEVOY,
Kol T®V TpocmeLdoal BovAopévey Kol pobntevdijvol map” adtd- od pHovov dg, AAL" tva
KOl HOVOOSTAPOV £00TA OIKOKOUNGY TPOG KATAPLYNYV TAV ¢ &ipntol map’ ovTtd
paontevdijvor €0eAovimv, kai tov povipn avadééachat Biov, obtwg dnélvce yovuretdv
TG KOl TOTVIOUEVOC £0° @ MVNUOVEDEY odTOV v Toic Ociong avtod mpdc OV OedvV
g0yaig: 60ev Aowmov Kai tveg ovK OAlyol Tepl TV d0Eav ToD mapdvTog Entonpévotl Piov,
T0GOOTNY Yapv avT® €k Tod Beod dwpnbeicav Bempnoaviec: kol TV VIEPPOAY TV
avtod KotopBopdtov Ekmiayévieg kol v obtog €inm: katavyacsOivieg T avTod
0€00100KT® 01000KOAY: Kol S1000EVTEG TO OVIOUIVOV KOl TPOCKAIPOV TOD TAPOVTOG
Biov: kol MG 0VOEV €oTv 1 60EA TOD KOGOL TOVTOL: AAAL TAVTO DOTEP TIG OPOLEVG
ofyeton 0&LG, Kol oUTE TG ALTNPA HOVIA, OVOE TA XPNOTA OOPKT], KOTOUPPOVICAVTEG
TovVToOV TOV &v 16 Tapovl Pio Sokovvimv eivar Aapmpdv: ovdéva AOYov TOAOTOV
TOLOVUEVOL TTEPL TNV TEPIPAVELAY Kol SOEAY LOAAOV 6€ @avTacioy TOD TPOSKAIPOL AiMdVOC
TOUTOV, T@ HoVAPEL NUTOUOANGaV Bl VIO TV okémny ThH¢ avTod O1000KoA0C
KOTAPEDYOVTEG KO Tap  aOT@ HadnTevdpsvol Kol v idelv OV TOmov €keivov Tov
TPOTEPOV JOLUOVIKNG QAANYYOG TEMANPOUEVOV: KOl TOAAOVG TV TPOoeEYYILOVI®OV T®
SPOMKED YEWDVL KOTOTOVTODVTO D00V GOTNPIOG AEVO YEVOUEVOV, KOl TTAGL TOIG
gkeloe TPOGOPULOUEVOLG YOANVIV LEYAANY TTapéyovTa: Kol domep dvBopopov mediov ToD
KpLEPOD YEWMDVOC TapeABOVTOC: Kol TOD E0pog EMAGLYAVTOS: TOPAVTA TO KOAADEN TOV
avOdV &v eipfvn mpoPaAretat, TOV aDTOV TPOTOV KoL £V TG TOM® EKEVD YryvOUEVOY TV
10€lv- kol yap kaxeiBev oD dtafforikod yeWdVoS AmeAafEvTog d10 TV ToD 0610V TATPOG
NUGV e0YdV, Tapaypfipe ETANPODTO TO HOVAGTHPIOV AvOpdY eOAAPOV Kol peydAmv
AoKNTOV TAV EMAAMA®G AvOoOVTOV TAG ApeTds: (¢ A0V AANOAMS Kol 0VK AmddoV eineiv
KavtadBa, dyomntoi, TO GTOCTOAMKOV €KEIvOo PNTOV TO @dokov: MUN ;1)*># 2% d
ew,%37,, AV¥I* 1*0722*N2*# d PL%15-"

7. 100tV Aomov obtwg KO ToD paKapiov TaTpog UMDV KotopBwOEivtwv: Kol TV
povoy®dv eic mAfifoc avénbéviov, ocvuPéPnkev votepeicBar VdaToc TOVC avBOTL
ouvaynyepUEVOVS AdeApovg &0ev Tveg Gylol kai €mionuotl dvopeg mapafardvieg T
pakapie, cvvefovrevcoy avtd &p° @ @péap OpvEaL &v T® povacpim S1é Te TG
avaykaiog ypelog TOV povay®v: Kol o1l TOUG TOPUYIVOUEVOLG KOl EEVOYOLUEVOLC

G0EAPOVG” Kol fjpece T® pokapie 0 okomds: kal o1 Bdttov 1 okéyig €ig Epyov &&net

77 Romans 5:20
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14 DIRK KRAUSMULLER

Aapav’ yap 6 pokdplog Tovg Tpodg T Epyov dmndeing Eyovtag, fipEato dpvyEV TO
epéap- €ml ToALOG TotyapodV NuéPag ol VOpopdotar OpvEAVTEG: Kal vy Babbvavteg:
Kol VOwp U evpnkdTeS, O14 T€ Kol TOV TOTOV YE®AOPOV VLIhpye, Aeutofvunoavteg ot
gpyalopevor, Tod Epyov dmelprkacty: 6 8& 0o pAc10¢ Kol GoPOg 0VTOC Gvip: TH TapovoT
aOT® pokpoBupig youyaymynooag adTtovg: Kol TopavEGS aDTOIG U KOTOAY®PEV TOD
gpyov, aAAL paAlov memolfévar Td Bed T@ molodvTtl Bavpdota, Aafodv TO SIKEAAIOV Kol
oLYKATELO®OV TOIG PPE®PVYOLS £V TA OpLYEVTL TG ¥BOVOC TOALPEVOE® Ekelve TAPP® - Kol
pnte €ig Tov téppova Tod EPyov KaTeEANALOMG, AAAL KATO TOV LECOITATOV TOD (PPEATOG
eBdcag tomov, domep &vBovg yevouevog kol T® Oepud TG miotemg mupwbeig TV
kapdiov: kol &mikodecdpevoc TOV del mapdvta kol TPoEOAvovTa Tovg EIAKPIVAC
EMKOAOVUEVOVG OOTOV, €V TM VTOKOVEW Kol TOLEV o OeAnpata avT®dv: TOV €lpnKoTa
Myw 10ig éovtod pabntaic: &t VF# h ;E# ,03G283* 3]# 1,3/%, ;# 30 _#>u,31 u'"'N”
Myeobe, €kpovoev €k TAaYimV ToD OPLYLOTOS TPES SEdMKMG TANYAS, Kol VOEME Kal
TapoypHipa, dyamnToi, TooanTn AVAPALGIC VOGTOV EMnyacey, dote pun dbvacHal Tva TV
opunv 1OV VOATV VmEVvEYKEV: Kol TO 01 Bovpootov kol moapdadosov, OtL TpEl ToD
Hokapiov 00®KOTOG TANYAS: ai pev 600 TO VoW AvaTEUmovsty agvvawme PAvlovoar 1
8¢ pio Vmodéyetar S16 Tvev Vroyeimv TOPUTEUTOVGA TOPOV: M TOD TAVTOS STEKEVOL
Aoyov Bavpotog @ tdV dnsipov kai dkataAgntov Tod 0cod Swpedv: @ T dpdTov
eurhavOpomiog Koi AUETPOV Aydmng Tod Tavayddov O£od oD Told T VTEP AVOPOTMV TOIC
adTOV POPOVLEVOIG EvEPYETV TTaPEXOVTOS @ Kai ToD movapétov kol OsopdBov TovToL
avopdg: 10D devtépov Abym Mmcémg katd TV EXAAANAOV TAV Bovpdtov évépyeslav:
domep Kol 0 paxdplog Bepdmmv 100 Xpiotod Mwotic kol Bavpdsiog tod Topani
KaOnyntg, TV Nyepoviov tod v Tovdainv Eykexelpiopévog MOV €k TETPOG GLUVEPYIQ
Beod motapodg VdGTeV EEoyaydv,’ 10 dmepov mAGOoc Ekeivo v TR EpHU®
TPOTOPOPOLLEVOY VIO TOoD Beod dayilevecbor 1ol VOOl memoiknke Katd TO
yeypoppévov: "L/%RSZ* 1/3% ,# ;# ;%Gu?, +,- ;1>312*# ,H3"=5 [5 ;# 8KM22? 1'"))0,¥! obtw
Kol O TPIGUOKAPIGTOC 0VTOC TOTHP NUMV: 6 TAVTOVY Opod TV dyimv Oncavpdv antodv
gvotnodpevog d1d TV Apetpov antod keivny omovdny Koi Tov (iAov Ov EkEKTNTO €ic TO
ULl 3*44 8Z1D5 3"( <*"'(, *65 VF2,# 8%/2+*1,#,% katd TOV poKdplov andcTolov: TV
Kknodepoviav T@v tod Bgod doVAWV, e TOYWNV Kol S10AcKAAOS VIO ToD AANO1VOD ToEVOg

Xpiotod kataotadeic mepl TOAALOD TOOVUEVOC, EVUEVT] TE TOV B0V Exety éml Mot TOlg VT

8 hapdv: Bardv M
7 John 16:23
80 Cf. Numeri 20:11
81 Psalm 77:15
82 Colossians 1:10
Dirk Krausmiiller, “The Encomium of the Constantinopolitan Monk Dios (BHG 2105): Text and
Translation,” Journal for Late Antique Religion and Culture 14 (2020) 1-48; doi.org/10.18573/jlarc.115



THE ENCOMIUM OF THE CONSTANTINOPOLITAN MONK DIOS (BHG 2105) 15
avtod mpattopévolg, map EAmido Tov avaréov koi drevoyii® ékeivov TOmov: TOV ufte
TEAUOTAOM €oynKoTa YRV AypvalesOat Toig BOAcL TEMOiNKEY, MG UNKETL TVA TOV adTOOL
TPOoTENEAAKOTOV caivecBor ToD DdaToc Yapv: ToOTOV TOolvuv ObTg VIO TOD
TOVEVPNUOV TTATPOC NUMV OpacHEVImV, 0 TaurdvNPog Kol dpyékakog ddforog: O del
ToVG T0D 00D S0VAOVG TOAEUMDV KOl NTTOUEVOG: 0idpEVOG OATY Y Kal pabupioy Exayoysiv
@ pokopio, O¢ eovov aitiov yeyovviav TV owtod Bovpatovpyiov copmodicag: v’
oUTmg el &va Tva TOV PPewpHY®V 00K OpOMDG 0VOE ADTOV Slakeipevoy TV VO TOD
aylov matpOc NUAV TPATTOUEVAOV: OO HOVOV, GAAL Kol dmotiov ®¢ 1 EkPacig Thg
amoAAayfig avTod ONADGCEL vooodvTa: Kol KoTtaAn@dfivor Ko Thg doyétov €keivng T®V
VOUTOV PLNCEMG, TEMOMKAS GTOTVIYTIVOL TOPEGKEVOCE: Kol 0VOE UEYPL TOVTOL £0TN,
AL €mi mAgTov TEp®UEVOS pabupioy avTtd Emayayeiv: Kol domep oveldilmv avtov €mi
@ yeyovoTl, duyelpe Vv 100 TebvnKoTog VPOV OTAMGOS VTNV KAt ovTod: Kol Om
gmotdoo Th povi), p&ato dmepvOplacuévmg Kol dvoloydvimg Kotemeppfaively antov
towdta @Oeyyouévn pnuata: €10 pr Enednuncag T TOAEL TAOTN ATOTEDY TAAVE POVED,
AmEKTEWVOG TOV Avopa Hov: §| amddog tOv Opdluyov Hov, | KAYy® €00THG XPNOOUUEVN
dmadloyioopot Tadta Totvov Kai dAka Grto TovTOV dnpeméotepa & Aéyety 0 O&g slvar
oinbévteg mapeleimopey TO SVGTNVOV EKEVO Kol ONUeAENTOV YOHVOIOV KATO TOD HLoKOpiov
QAavoL TOAPT GOV, K TOD TOVNPOD Kol Amate®dvos Kabmg Epnuev kKivnOgv daipovog, g Kol
0 Aoyoc mpoivv amodeifer Euevev 6 mAvooog ovTog Tod Xp1oTod podnThg dTdpoyoc:
0VOOAMG KIVOOLEVOGS, T| AGYAAAW®V ML TOTG PEVKTEOLG EKEIVOLC THG YUVOIKOG P0G GAA]
EMyvovg 1@ xobopd Exelv kol dopatik®d Thg Yoyfic avtod OeBoiud, €k Tod
TOUTOVAPOL Kol GAAGTOpOC daipovog AratiicOar adtiy, Smeikdg dmokpdeic sine Tpdg
aOTV: KOPTEPNGOV YOVOL EDOVUMG, Kol ANYapévn TOV Gvopa Gov, oiynom &viedev: 1 68
émi mielov €k T0D ouvéyovtog daipovog mupmbeica Buud, od mpoonKauévn TV T0D
TATPOC TEVOLY, AvalddG TG ¥elpag &kteivaca kol émiafouévn 1Tod yrtd®vVog avToD,
domdv avtov fueAdev EmPodoa: dpapoudvaye: T6Oev pot Tov dvdpa amododvar Exeis,
U1 vekpov 6vta, avopidval momong: dmovnBEvieg Toivuv €l TOOTE TIVES TOV ASEAPRV
Kpotoovteg ovtny, £Em TG TOANG TOD HOVAoTNPiov ATE®oUVTO: O 08 UAKAPLOC
OECTEAAETO aDTOIG AEY®V: BQETE ATV, AOEAPOT, KOl U] KOK®OoNTE: OV YOp aOT £0TV
N €émBepévn Nuiv, AL 0 an’ dpyic avOpwmoktdvog d1aforog, O aitiovg NUAG AmToeTival
nelpabeig thg Tod TefvnKOTOog TEAELTHG, O HEAA®V aicybvesBat Tapavtd Tf) ToD Og0D

xaprtL: aeete Toivov oty EEm TG TOANG otijvar kol 0dtTov &v 1@ epéatt KaTeAOOVTES,

8 hapax?
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16 DIRK KRAUSMULLER
avayayete TOV amonviyévta dvlpmmov, dnwg EvdsiEntat kKuplog 6 Bedg LoV Kol £V TOVT®
™V €0vtod dyafdtra:

8. memomkOTOV TOIVLV TMV AOEAP®V KATO TNV KEAELGY TOD TIiOL TATPOC, Koi
ATEVEYKAVIOV TOV TEBVNKOTA €K TOD QPENTOC, Kol TEDEIKOTOV aTOV TP TOVG TOJOGC
avTod, Tapoypipa O pokdaplog Boponcag Td eipnkoTt Toig ovtod nabntoic: ;E# 0PS3*
17231# [5 +>++"# 21#L1*D5, ;%*43* 31 o%*13""M3?- p*3LK$<L ;#3*(<*4, +,- u*3,KG2*3,1, +,-
"H&# 8"N#, 3G2*1 Audtt-®* adiotdktm Tpocedmv Opuf], kKol kpatioog Thg Tod TebvnkdTog
YEPOG, NYEPEV OOTOV Th} EMKANGEL THG TaVTOdLVALOL TOD Bg0D de&Lic Kol YEPOSOTMG
TapEOWKEV aDTOV Th) a0 ToD CLUPIW, EipNKAC AT 1OV YOVl T XAp1TL TOD ELAAVOP®OTOL
BgoD, 0 dvnp cov armodédotal cot {Mv, kal tvati KOTOVE MUV TOVTOVG TAPEGYOV: 1| 08
apoocie ocvoyebeioa kol EOPw €k 10D @pkTod TOOTOL KOi VmEP Adyov Bavparog,
omovdaing Emhafopévn Thg xepdg Tod £avTiig Avopog, €ig Ta id1a olyecbot Emelpdto- Kai
NV i8elv mapontd dyommrol Eévov kai kavov Odpatog Tpomov, kol Oslay Ekpepopévny
yieov: TOEov yap BoAnV S106TAVIOV aOTAV: OKAAGOS TOIG YOVAGLY O ApTing dvafudcad,
Kol TPNVIG yeYovmg, tod (v ammAAdyn: 60ev Aowmov 10 éhesvov €keivo yOvalow
Katamhaysv émi T® cvpPePnKoOTL T adTAC Gvdpl &v TH cievidiom drvpopig: T dC oipat
a&log aTd &k TIvog 00K OpBTic drabécemc émeveybeion: d¢ kai €5 avTod TOD TPAYHOTOC
€0TlL T0DTO CLVIOETV: GLVEIDEY OTL Kol €K TOD TTPOTEPOL TOD €K TAV VATV BoviTov
Elevbepwbiévta, 1 Beia (v o0 cuveympnoe Yieog: dfiAov 6& T0lg vouveyéoty Eviedbey,
OTL 00K €iKT] PO Ppoy€oc elpnKapeY, 00K Ayadiic avTOV Aywyhc, 610 Kal TolavtyV £Tioe
Stknv- AL’ émi 10 mpoxeipevov dmavéldmpey &xduevor tdv EEfic kai d¢ £1de ko
TPOEPMIEV 1) AOTOD OPESTIOC YUVT] ThvTa Ta cLUPePnKOTA TadTa: cLoYEDEIGO PEYAAmG
Kol Tenmdoa, UNTOG Kol £l a0tV Tt GUUPT SOV 810 TO TODTA AVTIV TETOAUNKEVOL
POG TOV drylov, omovdaing ToAvopouncaca v T LoVR: Kol plyaco £0uTny Topd TOLG
n6dag tod paxopiov, fp&ato petd khowbuod dmodvpechor kol Aéyswv: déopoi Gov
TYUOTOTE TATEP UM YOAET VNG TH Ut} 4OAMOTNTL, GAAG TAPAGYOV GLYYVOUNV TH €U
avoig: Ot yAevacHeico VIO TOD AmaTNAOD daiovog, TolTa TPOG TV oMV OGLOTNTA
TETOMINKO: TOPAKAAG OOV THYV oNv aytdtnta, oiktelpficol pov v élesvomro, 8te
TOWNV ¥PNOTOG VIO Be0d Teppeig MUiv: kol ebEachat T Eut] TameV®dOEL, OTMG TOIG GOAC
ociog evyaig AmoAlayeicn TOV TEPIEYOVCDVY UE YOAETDVY APAPTIDV, Kol TOD TPOG TOVTO
He Kvnoavtog d1ofoAov, cOom EUanTV AmdoAAveOol pEALOLGAY: Kol ThHG HeEALOVONG Le
POG T0 Emtacpéva dadExectot Tpwpiag hevBepmcm: B0V Yap kal O EAeEVOC LoV

ovuprog 6 mpod Ppayéog VIO cod Lwomombeic, Beiq kpioel &v Th 00® meowv T0d LHv

8 Matthew 17:20
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THE ENCOMIUM OF THE CONSTANTINOPOLITAN MONK DIOS (BHG 2105) 17
AmAAGYN: Kol 00TV 0& 0pd dikag péALovsav LIEYEW ThG TPOG o& avbadeiog Evexar
obtmg odv kol i TovTe edAoyNGag TOV OOV O poKdplog, émi TH 40poQ LeTafoAdi Thg
yovakdg, kol £t 16 cupPePNKOTL TG Avpi adThC: €ic olktov MOV TOV pPév TebvnkdTa
amooteilog AdeAPOVS TaPT] TOPESMKE: KOl TNV Yuvaiko €K THG avyunpds £ketvng tod
OwPorlov OKOTMOEMG AVOCETAOL TETOMK®OG TH ovTod €Vyl], oVtwg AméAvce:
TopeYYLYNoAUeEVoS avTly €v doeoliei TO Aowmov dudyewv Kol @povtilewv Thg £avTig
ocwtpiag, eVYaPIoTNoOS &V TAGL T® Bed: TOVT®MV € OVTOE ATOTEAEGOEVTOV O POVEPDC
kol Bdokavog dtdforog aunyavioog &ml Toig yeyovool Kol Ui €veykov Thg £0vTod
dmomdnélag Ty vmepPoAnv S TV v mdcl Toig émtndevpacty odTod HTTAV: APAVET
Dewpig TPLYOUEVOC, TOVTAC APiEl POVAS: O GTd ToD SVGTPOTOL TOVTOV AVEPOC: TGS
LoV TOG TPOg avTov EmPovAGG 1 VmepPoAn THS avtod TPdTNTOG TPOALUPAvVOLGO
KOTOOTEAAEL OlOUEVOG YOp OVEWIGUOV £avT® Emayoayelv €ml 1@ ocvpuPefnkdtt @
dmomviyévtt Gvdpi, v avtod Sieyelpoc yovaiko kai dypidcoc, kol odSEV TTTOoVv
KatayeAdoot fovAdpevog anTod 510 TV TPOTNAAKIGUAV THG YOVOIKOS, DPEONV naAlov
d0Eav avT@ TPOoTIOES: Kol E0VTOV KATAKEPTOUMY Kai Cnpuovpevog v kepdaivey ononv
yovaiko: ev&opal TotyapodV Amd TPOSHTOV ADTOD: E6TM KeYEp®uaL VT’ aVTOD, Ti Kol
d0Eav avT® TPoLevd- Emiotnte Totvuv petd akpiPeiog Tolg map’ NUdV Aeydeiow évtadba
ayomntol, ¢ 00 patnv &v 1ol KaTomt Odcavteg ipnkapey 10D TOUTOVIPOL JOIOVOC
givar 10 dpdpar 810 Kol O TPIGUUKAPIGTOC TTATHP HUDY, TOVTOV 0VTOG YEYOVOT®Y, TPOG
Toig GAAog ovToD ApetTaig, Th évovon aVT® Kol TPEMOVOT) GUVEGEL, Kol TODTO
Aoyiodpevog: OtL paAdlov NpepmtePoV Kai nodyov Piov dudysy duvnoovtal, oi avtdot
GOKEV PEAALOVTEG VTO YUVOIK®V 1] OYAovuevol HAAIGTO 0& OTL Kol O TRG Kokiog
vevwnTmp 014PfoAog, dii Tod dcBevesTéEPOV TOLTOV TAOV YLVOUKAV YEVOUC, (el TOlG TOD
0eoD d0VA0IC TOAeUETY €metyeTan, Opov A’ &ketvng Thg NUEPAG AMEPNVOTO, DOTE N
g€etvan yovauki €ig tov €ENG dmavia 10D aidvog ypdvov, Eow Thg TOANG gictévar 10D
povaotpiov: 60gv kol péypt Tod vV 0 avTOg UAATTETAL OPOG TOPA TOIG KATO KOPOV
Kol €K S10d0yNG TOV avTod ThG TPoedpeiag KATOKOGUT ool KATipOV, 00EVOG TOAMUMVTOG
TOOTNV AKVPAOCAL TOD TIUIOV TOTPOG UMV TV EVIOAV: 10€TE dyommnTol ToD TaveOPOov
TOVTOL KO TOVELPNLOV TTATPOS TNV ASIoTAKTOV Koi TeAeiov Tpog TOV B0V TioTv: 10€TE
GvOpOG ATOGTOAMKOD YEVVOIOV KOl AGAAELTOV PPOVILLA, KOl 0DTOD MG EIETV TOD 0VpavoDd
antopevov: 10ete peyédn xatopboudtov dreipoa: idete koi TV 100 Ogod dApatov

eavOporioy, wig *H™"+*4% ;# 345 C"K"Nu/#'"15 ,H3J#* év 10 eicakovew kai motelv Td.

85 g0doxel: £080KeEl M
8 Psalm 147:11
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18 DIRK KRAUSMULLER

fedpoto adtdv: Svtmg <,Nu,23]5 J <*]5 ;#3"45 €975 ,H3" (" 810 mapakald dryomnroi,
EMEON TOALOVG Opd TOV voBpotépav €xOviwv youyny, Ayyldv péAdloviag mpog To
péyebog TdV eipnpévov: dote undéva amiotiog vovolay déEachar: Tepl TOV AANOMDG VIO
TOD poKapiov TaTpdS UMY YEYOVUIDY BowHaToupyldV MG VTEP AOYOV SVI®V: EVWOoDVTOG
St TL#3, "N#,3E 31 <*1* kai toig miotoic kabog kai 10 Ogiov otopa Xpiotod 010
gumedol paokov: J 123*MD# *f5 ;& 3E 0%9, S ;92 1"IB +8+*4#""5 1"'1G2*1-% dAAd So&alewv
Tov Oeov kai Aéyewv- 315 ),)G2*L 3E5 "N#,23*7,5 +N%/"'N- 8+""N23E5 1"1G2*1 1L2,5 3E5
L0#/2*15 JH3"(-*° Ao yap avépikta Toyyaver To gic udg tod Heod yapiocpata dyanntoi:
Gpetpoc 1€ Kol AvekAIANTOC 1) aDTod EIAAVOp®OTOC dydnr: 010 ThG T®V TAVTOV owTNnpiog
KNOOUEVOG O THG PUGEMG UMV TOMTNG, Kol TOD TAVTOS TPVTAVIG, TOLOVTOVS ATOPAiVEL
100G &v mveduatt kKoi aindeig mpookvvodviag avtdv-’' doEulodpevog v avTAV Kad
d0EALmV anTole, KaBMS PNoL Kol a0TOg &V evayyeAiolg O kKOHpLog: ATt ToLg 00EALOVTAG Le
d0EGLm kai do&acHncopat v’ avTdV-*

9. ToVTOV ToivLV 0VTMG VIO Tod (ylov Kol poKapiov TATPOS NUAY KatopOmOivtwv:
Kol T@V VT avTod Bvvopévev povaydv Kabda mposipntal i TAN00¢ avéndévimy, kai
OONUEPOL TTPOKOTTOVTI®V TOAG GPETOIC: Kol TOD Tiiov moTpdg MUAY Yeynd0tog Kai
evQpovopévoy €mi ] tod Oeod @rlavOpomiq, kol €mi Tf] TPoKont| kol copig TAOV
owlopévmv, 6 &v 0cla Kol poakapig Th Lviun ATtikog 6 tvikadTo Td TnodAla g 10D
0eoD aytwtdng peyaing ékkinciog Katéymv: pabov v Bovpactiv Kol pakopiov tod
G010 TaTPOG UMV doywynV, Kol Td ToVT® Katopbmbivta 614 T Adywv Kol Epymv:
Kol T®V Bowpdtov Ty drepPoiny dydcoc Kol dElov kpivag Thg iepatikiic TaEEmS, E00EwE
Kol TTOpoypTio HETAGTEIAMAUEVOS aOTOV, TG TOD TTPeEcPUTEPOL YelpoToviag NElwoey:
obtmg oV Aoumdv 6 pakdprog TG iepdic Tavtg apyic EmhaBouevoc, petd mieiovog TG
neplovoiag ThHg évodong avt®d kaAokdyafodg dyyvoiog, td THG adTod O1000KOANG
cOTNPLOON Vaporo mict Tpoxtwyv, fipéato kabd enot 1o mpoentikov Adyov: 61t P*1)$
*%/D5 CN)LZ$3,1 B2, +,- #>u"# ;+ 23>u,3"5 ,H3"( ;+6$3G2"'N21-” xai doyudrev
KaTaToOAUAY- Kol 6povg €ktifecBon mioteme, £ykpivov v &v i) Nikaéov untpomdiet
vevpatt Beod cuvaynyepuévny ayiov kol pokapioy cuvodov: kai to mop’ adTdv Eviynost

0D ayiov mvedpotog éktebev TG miotemg oupPolov: KpNTida avTod THG dyiog Tod Bgod

87 Psalm 67:36

88 Mark 10:27

8 John 14:12

% Psalm 105:2

%l Cf. John 4:23

92 Cf. John 13:32

93 Malachi 2:7
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THE ENCOMIUM OF THE CONSTANTINOPOLITAN MONK DIOS (BHG 2105) 19
kadolikiic kol dmosToMkiig ékkAnciog edckmv sivol kai Opéliov 4ddvNTOoV, KOAGS £
TG AANOwTg TéTpag Epnpetcpuévov: Kol mhvto T ThHe TV afécpmv EAAvav kol dcefdv
alpeTIKAV O1aoKaAiog Anpiuate anagpilov, kol thg dvtog dAnbodg Oeoyvooiog
Exopevov: €0idaoke 6¢ kol ToDTO O HOKAPLOG SUAPTLUPOUEVOG TTAGTY: OTL YPT| TAVTOGC
Xpilotiavovg: kateEaipetov 08 ToVG TOV AoKNTIKOV Emavnpnuévoug Pilov, petd thg TdV
novVeV apetig, kol Thg aAnOvilg kol duopntov dviéxeohor moTews: Kol TOVTEADC
anéyector TV eikaiov Kol EEE0TPOpUUEVOV Kol WYeDdovg AVOTAE®V JOYUAT®OV, TMV
dvooefdV Kol KAKOTPOTWOV QUPETIKOY YIVOOKOVTOG OTL 00depiav Eviedbev €k THg TV
Epyov Aéyw KoTopfdoews dvNnoig TPooyevioeTOL UV &v MUEPQ KPioems, ovk dpBdS
&yovowv 1| dlakelpévolg mepi v akifoniov 10d kvpiov UGV Incod Xipotod mioTiv:
ToTeEDGOL YOp OET TPATOV TOVG EVAPYOUEVOLG APETHC, €iC Eva B0V TaTépa TaVTOKPATOPO,
TavTov opatdv 1€ Kol dopdtwv momtny, Kotd Ty &kbecty t@v OBegomvevotomv Tig
EkkAnoiog pootayoydv, enui on TdvV TproKociov 6éka Kol OKT® ayimv Kol pakapiov
natépmv: Kol €ig &va kbplov Incodv Xpiotdv TOvV aAndivov Kol povoyevi] Koi ayomntov
Vi6V: 10 amavyacua Tod ANOVoD EMTOG Kol TOV apaKTHPO THS LEYOAOPLODS dOENG TOD
ToTpOG-** Kol gig 1O mavdylov koi Ogiov mvedpa Tod matpdg: 1O Koplov kai (mwomolody: kai
dvapyov kol TavToduvapov: icokAesg Kol icoaOevég, v ayiov kol pokapiov tplada
do&dlovtac motevel 08 Kal TOV Khplov NUAV Incodv Xpiotov tov Eva Tig Tp1ddog, Kai
Hdg dovvétov BedTNTOC EvumOcTOTOV AdYOV, KOl VIOV TOD B0 Kol TaTpOg: OTL THG NUDY
gvekev cOmpiog, €K TAV 0VPaVIOV DYOUATOV, Kol THG DTEPTATNG KOl TACNG EMEKEVOL
KOTOANTTIKT G Slavoiag, didiov Bedtntog antod, £KoVcing EaVTdV Kevooavta £V Tf) vnovt
TG AMEPAVOPOV Kol TOAVOUVIATOL KOPNG ThG aylag dypdviov kol deuwmapBiévov kai
Ocotdov Mopiog doknvorévor (g 01dev odTdg Kol & avtiic pTpag Evdoo tij avtod
0e6TNTL T0 AVOPOTIVOV GO VOEPDS EUWYLYMUEVOV YOUYT AOYIKT Kol TPOoeADETV €k THG
napOevIKiig YooTpOg Oedv OpLod TéAEIOV Kol dvOpmTov TEAEIOV: GUYYDHGEMS PLPLOV OVY,
vropeivavta S TV GANOT kol dxpav Evootv: GAAG ATPETTOC Kol AVOAAOIDTOS KOl OV
Kot Ekotacty Be0TTOC" T} Y®PIoUOV TG 60ENG TOD ToTpdov KOATOVL W) yévorto: 3]# yop
"H, #]# +,- 3\# 9_# onoi mov 10 mpoenTikOv Aoylov- ;92 DSUB )/9*1 +MhL"5-*° dAla
petvavea O fv, Tovtéott Oedv, kol &v Toic vmeptartoig Thc Osikfic adTod d&iag Hrepoyoic:
obtwg ;1- 3.5 9 5 6¢0fjvar, +,- 35 8#<%VI"I5 Huiv cuvavactpaeival’® kabog M
Oeomvevotog €pn ypoen: Kol TNV MUETEPAV QUOY OAOKANPOV AUTEXOUEVOV: Koi

xpNHoticavta viov AvOpdOTOV AyeLdDG TOV AANOIVOV VIOV TOD B0 Kol TATPOS: €V AUE®

4 Hebrews 1:3
95 Jeremiah 23:24
% Baruch 3:38
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20 DIRK KRAUSMULLER

ToAg PVGESL TO TEAEIOV JEIKVOVTA- Kol &v dV0 Yvepllopevov, &v e Belg kail avOpwmivn
@OoEL PLEPUEVKOOL YOP KOl LETA TV BQPUCTOV EVOGTY AKPOIPVEIS ai Tpdg ToDTo” PHoELC,
™MV EoT®V TeEAedTTO olovcar: €v évi mpooon® kol Uil VTooTdcel Tod AOYov
yvopiouevor kol o0 Tapd TodTo 000 LIOVE TOV Eva XPNUATICOVTA TIGTEVEWY YXPT) o1 TV
TPOCANYIV AEy® TG AvOpoTivig pUGEMS, TTot THG Kab  MUAG Opoumcemg: GAL™ éval Kol
TOV aOTOV VIOV peTd THG 10ilog capkdc: TovTéoTL TG Kb MUAg avtd kab’ VrndoTacty
NVOREVNC GVoE®S, Kabopoloyelv BedtnTog T Kol AvOpwmdTTOG: €Mel Kol €K TOVTOV
TEPNVE TOV PVOEOV PAAN EVTPETDG Paivev €v anTailg Kol PLAATTOV APapOTOS ByaV TOLG
OpOVE TAV AUPOTV TOVTMOV PVUGE®V £V TTOVTL TQ THS HED” MUDY adToD EvataTpiPiic ypove:
7N nev g 0edg tag Beoonueiag épyalopevoc, kai td VEp AOYov TepdoTia kol E&aioto
Oovpata: kol T@ £ovtod £E0UOOVUEVOS TOTPL KATO TOV TOVEDENUOV E€VOYYEMOTNV
Todvvnv: kobd enow- dtt "1E 3"(3" ,H3]# ;6G3"N# 81" +3*4#,1 "X R"N",4""1- A3 "'H p>#"#
0)N* 3] 2LKK,3"#, 8))U ~3L +,- 1,3/%, n"1"'# 0)*9* 3# <*>#, n2"# Y,N3]# 1""1B# 30 <*1-%*
7N 6& méA ¢ TéAEL0G Kal AyeLdNg dvOpmmog: TavTa Tpémovta Kol appdlovta Th UdV
(QVOEL LETA TIVOG TEPIOVGTAG O TG TPOSANPOHEioNng aT® capkdS, Kol THS PUOIKMG ATH
ovvelevypévng yoyig: Enpatté te Kol EAeyev dvo Kol KATm GvOpmmov £0vTov ATOKOADY
oW THv avdAnywy tod copatog Epacke yap mov mpog Tovdaiovg dnunyopdv: ti pe
6$3*43* 81" +3%# , 1- n#<UD1"'#, h5 3\# 8)G<*1, # Aul#t )*)L)$+, -* obhtog téletov TOV adTOV
&v avOpmOHTNTL OOoAOYODVTAG, EVa YPT) S0EACEY VIOV TOV KOpLOV UGV Incodv XpioTov,
Kol ote UV ¢ Bedv Evepyodvia T Ogio, mote 8¢ ¢ dvOpwmov, T0lg AvOpwTivolg
VIEVNIVEYIEVOV VOUOIS OCOOTMOC YOP Kol &V TH Katd HiKpOV EMSO0EL TOD GOUATOG, OTE
ka0’ NUAG PPEPog yeyovaeg, VOU® (UoEmS NUEEL TPOKOTTOV GOPiQ Kol XAptTt Katd TOV
HoKApLov evayyeMotiv Aovkdv: kadd enotwv: &t 1%"'/+"13*# J R$2" (5 2"'CTF +,- d)1+7F
+,- PL%I3L 1, %E <* 1 +,- 8#<%V 115" hoyilecOaun ypn- 611 1 TodT®V YpRiovce TovtéoTt
KO’ MNUAG a0T® KO VTOCTACY AGLYYVTMOG MVOUEVT Kol Ad10ipeETOg PVOIS, VOU® T®
E0VTRAG TH Katd piKpdv Tpocstnkn 1o cmpatog EPatve TANPOLUEV cOoPiag Kol YAP1TOC,
dypt gic avdpo kativinoe éhetov,”! OV €k Yoyfic cuvesT@Ta Kol chuatog 1 Yop Osio
TOVTOV TOVTEADG Omecyoiviotal @UCIS, GVeEVOENS aDTAV TLYYAVOLGO: OVOEV Yap
dgvTEPOV 1] VOoTEPOYEVEG KEKTNTAL, 1| KTNoacHal duvatar obtw Toivov @POovoDVTOG
opOdG- kal €v T® mabel T0D oTawpod Kai &v T BovaTe: Kol TH TpPMUEP® TAPN: Koi TH

AVAGTACEL, TIOTEVELY YPN €IG TOV KVPLOV NUAV Incodv Xpiotdv: tov Eva tiig BedtnTog Kai

97 sic
%8 John 5:18
% John 8:40
100 [ uke 2:52
101 Cf. Ephesians 3:14
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THE ENCOMIUM OF THE CONSTANTINOPOLITAN MONK DIOS (BHG 2105) 21
g avOpomdTTOg VIGV, KOTA HEV TO AvOpdOTIVOV Kupimg kol Kotd GANOsy Kol
APOVTOCLIOTMG VITOUEUEVIKEVOL TO TAB0G: Omep un OQeidwy, o0 Td MUV KaTedEENTO
a0, Kal TV TaenV Kol v Eyepotv: Kot 6€ 10 Bglov adTod Kol dKNpaToV THG PUGEMG,
avémapov dwapetvavta TANyng: movov kol eopdv un eicdegapevov: €nel maoyew 1| Osio
00 TEPLKE VOIS, AVAOTEPA TAONG TVYYAVOLGO POOPAS: Kol d1d ToDTO Emednmep &ig idlav
tadta @Ooy moldelv oy oldv e v adTOV THV Oviickewy dQMGKAVOLGAY, 1L TRV
E€apyNBev PUGIV €K TAPOKOTG TQ NUAV YEVEL EmEVNVEYLEVIV ATOPACLY TEPLEPAAAETO"
tva 01U autig TV MUV ¥pe®STOLUEVV DTOUEIVOG T®piay, THG TOWWTNG ATaAAAEN
kotadikng: ' obtw Toivov €l kai M kad’ Nudg avTod Opo1dTNg ToVTOIE VToBEPANTAL, ADTOV
¢ TG 10l capkog oikeloVuevoV A0, TO TV THES 0IKOVOUIOS HVCTNPLOV dESPAKEVIL
Kol VEESTAVAL CLUVOULOAOYETY PN &v Te yevvnoel T €k Thg ayiag Oeotdkov Kkai
dewmapOévov Mapiag: kol &v 1@ mdbel Tod otavpod Kol Oavdte Kol 1) dvactdost Kol Th
€lg 00pavovg Avod®- kol T €k 0elidv kaBédpa: kol Th devTépy avTOD Kol EvOOE®D
TaPOVGiQ: &V 1) APIKOHEVOC ATOSMGEL EKAGTE KT TOV 1310V KOOV TAC dpotPic: ' Tadta
QUAATTEY TAV AVAYKOLOTATOV £0TI Kol EMyvaokew v aAnof kai BePfaiov Tod Kupiov
NudV ITnood Xpiotod miotv, tva puny dvovnTog Huiv yévnral 1 Tdv Epymv apety|, Kol O Thg
GoKNoEMC TOVOG, TOTEMG Amovong: €av yap un thg opoiic dvrexydueda miotemc, dvimg
ENEEVOTEPOL TTAVTOV AVOPOT®V EGLEV, ATPAKTOL £V ATOCL SIULUEVOVTES: E0V OE GUVEPYOV
To0TV Emonacmpedo 1olg Epyolg MUdV, €5 Aueolv TOV TG SIKO0GVVIG OTEQAVOV
TAEKOEV £00VTOTG, €ig TNV dviwg 6dnyoduevol onv- ,a3$ yap ;231 enol kai 6 KOPLog @
gowtod g€oporoyovpevoc otpi, d ,EVHL"5 6DG- W, 9#V2+D271 2* 3)# w>#"# 8)$<l#]#
<># 0 +,- hit 81/23*1),5 R$2"(# QW23>#'"* tavtmv kai 6 mavtwv 0e0g kol mathp
npociépevog Epaoke 810 Tod Tpoentov- ; 1794D21# </)D <**(, 1 J)"+,N3V,3, '

10. tadtnVv 8¢ dyamntol, padimg ovK &v T Katopfdoat duvicetal €1 pun v Hovyiov
domaonTol TNVIKODTO Yap 6 voOg UMV S10paTiK®TEPOG YIVETOL, SOVVALEVOS TOV VY1 Kol
apountov thg aAnbodg Beocefeiog ywpricoat Adyov, Omnvika 1@V T0D KOGUOV TOVTOL
TPOYUATOV AmoTa&dpuevos: Kol TOAANL yoipey Toig &v péow Bopvfolg eimmv, oyoldost
Katd povag, kol T 0gomvedot® £avTov EMOON YPaeT: €K Yop Novyiag HUdV, 1 €ig Oedv
gvpiokeTal YVOOIS KoOA eNot kol 10 TpoPnTikov Adyov: 2P")L2,3* +,- 9#B3* 131 ;9V
*ul J <*>5-1% ai émi whiol 8& 6 Oeopdpog 0VTOC Kol EVGEPNC d1ddoKkalog, THV Hovyiav

UNTEPOL TV APETAY EPUOKEV EIvoL AEyov- ETL TV TapaynV TV EEndev Tpayudtov 6 vodg

102 Cf. Hebrews 2:15
103 Cf. Romans 2:6
104 John 17:3
105 Hosea 6:6
106 Psalm 46:10
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22 DIRK KRAUSMULLER

amoTOénEVOg, OA0G S10A0L HETAPOIOC T® KOVP® Kol LYMAD 7tepd ToD €VvoEPODC
Loyiopod yvopevog, T TS YiC Katalpmbvoy, Taic ovpavialg Suvauesty OpécTioc slvat
ofeton kol Be@d cvvopAelv pavTaletal, oVPAVIO E0VTOV ATOTEADV, Ol THE HoKapiog
TOOTNG KOl AKAOVATOL dLoy@yfg: TNV Yap Kol 6 pakaplog mpoentng Tepepiog dvwobdey
kai E€apyig EyyiCovoav 1@ Bed Oewpnoog Eleye: w,+L%1"5 n#<BD IS h5 n%g 6NIJ# ;+
#*>383"5 ,H3"(, +,- +,<712*1 +,3,u>#,5" TV kol 6 O£10TaTog ATOGTOAOG TPOGT V]
@ 0ed TVYYAVOLGAV EIOMGC, Kal TAOTNG EPLENEVOS, T nadnTh avtod Twobiw yphewmv
Eheye: 1,%,+,)B 1%] TL#3D# 1"1*42<, 1 "*G2*15- 1%""2*NPL5- ;#3*MZ*15- A1&% K, 21)/D# +, -
VL#3D# 3B# ;# AU*%"P, 45 o#3D#- I, TW*u'"# +,- d2MPL"# K1"'# "1L9Dw*# ;# 1L.2g *H2*K*TF
+,- 2% u#t>3831- 3" (3" 9E% +,) J# +,- 81> *+3># ;231 ;#VI1"# 3"( 2D3_%"5 duB# <*"'p-1%
TaOTNV Kol O TavTov 0e0g Kol kOp1og pakapilov kal ToLg TadTNG AVIEXOUEVOLS, 010 TOD
npoertov ‘Hodiov onoiv: ;1- 3#, ;V1K)/ "D, 8)U i1 ;1- 3]# Whz"# +,- d2MPL"# +,-
3%/ H3L "N 3'=5 )>9"'N5-'% tahTny kai Mpeig mepurtuédueda dyanntol pet’ edlofeiog
Kol 000G TovG AOYoug TNPodVTES TOD B0D, Kai LEvovTes €v TR aydnn Tod Aéyovtog: ;E#
3E5 ;#3")L5 u''N 3$%G2$3*, sx#*43* ;# 30 89L1g 30 ;u0-'"0 +,- J 3E5 ;#3")L5 u''N 3$%B#,
89, 18<G2*3,1 A1] 3"( 1,3%>5 "Nt +,- Y0]5 ,H3J# ;)*N2>u*<,, +,- u"#\# 1,%0 ,H31
1"G2" 1 #-112 gxxaOdpopey ovv Y,N3"=5 adehpoi 817 1,#3]5 ' IN2u"( 2,%+]5 +,-
V*Mu, 351 fva évoucnon év fuiv 6 0gd¢ kabmg yéypamtal, Kol EUmepumoTioel, Kol

" yivbokovteg dg kabog 1 coeia

elodpeda avTd €ig Aadv, kol avTOg EoTon UiV €ig Oedv-
onoiv- "H +,3"1+G2*1 3] W*(u, 3] VvOI"# ;# 2Vu,3l +,3LP%*D eu,%37,5'"° i yop tiig
To100TNG Tmpiog Yévort” dv dOMAOTEPOV, TOD AUETOYOVE ElvaL TOD TVEDHOTOG TOD (ryiov:
| Ay paxopiotepov 0D Evotkov Exetv v Oelav ybpwv: tadtny 8¢ T dyommrtol
KaprdoacHor o0 duvAGETAL, € L] TOWOTNY ATEPUEPYLVOV KTHONTOL YUYV, TOV TOD
KOGLOL TOLTOV TPUYUATOV AEY®: Kol UNdEv TV €v 1@ mapovil Pim eidviav, GAAL
dmvekdg to Oeio Aoylopuévnv: ;E# yap 315 ;++,<L%g Y,N3]# 81] 3""M3D#, tovtéott Tijg
avoeelodg Tovde Tod Biov patatonoviag, 023,1 kot tov pakdplov andotorov 2+*(*'5 *i5
3lu\# d9L, 2u/#"#-''° mpoooy®duev Toivov £0nToig VNEAAEOL &V TavTL Kap@d YvOpevol, Kol

drakpivovteg ael 10 oMoV Ao Tod PAATTOVTOS: TS £V TOIG TOVNPOIG Kol yuxopBopotg

107 Lamentations 3:27-28

198 T Timothy 2:1-3

199 [saiah 66:2

119 John 15:10

1 John 14:21

112 John 14:23

13 11 Corinthians 7:1

114 Cf. 1I Corinthians 6:16

115 Wisdom 1:4

16 1T Timothy 2:21¢
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THE ENCOMIUM OF THE CONSTANTINOPOLITAN MONK DIOS (BHG 2105) 23
00 S1aPfodAov évamopévovteg Epyolg, TV fonv avtd Tywopiov DEEE®UEY, T TUPL TO
alovie Tapaddopevolr 010 1oic pEAAovoY NUAS dadéxecha, gite &n” ayabd dyadoig:
gite éml ToVNP® KOKOIC APOPAVTES, HeTd TOALOD THOoL Kai (eovong g Tpobupiag, TOV
dpéuov 100 mapovTog EkdOphpmpey Piov, LAATTOVTEG TOG EVTOANG TOD KLPIOL MUV
‘Incod Xpiotod auéuntmg: Kol ac@ailopevor Eavtong, iva u\ 1*1%L2g duF5 J 1*1%L6D4,
+,- %5 +#]# 9/4$3,1 J +>1"5 duB#'7 Eotnke yap uéypig €oydrng Avomvorg
AVTITOGGOUEVOS MUIV: KOl TOAC £00TOD TOAVTAOKOIS YPDOUEVOS UNYOVOIG, cLUTOdIGL Kol
KatafoAelv MUAG TEPOUEVOS, Tvo dmootioag Tod 0god, £0wTtd mpoocappoon: SO
VNEOVTOG Kol £YPNYOPOTOS TPOGEYMIEY EAVTOIG, SLUTNPOVVTIES E0VTOVG £V AYIOCUD Kol
Tuf}* o thg T SraPdrm Nrotpacpévng kai Toic ayyElolg odtod kKohdoemg Ekpuydveg,'™
OV aloviov tevédpeda dyaddv:

11. todta dyamntol Avii TOAAGDV OAlyo T@V avTod dwayudtov mapediucba: tnv
Bovpaotnv kol EIAOGoPoV Kol 0e0didaKToV aOTOD APETV TAGL KOTAONAOV TOl|c0L
gmetydpevor: HoYPAPUOV T€ Kol VTOONKNV cOTNPiag adTOV T OYeot TIBEVTEG TAGL TPOC
{Aov OeoocePeiag Td MOAAA TAOV aT® KotopBwOiviwv, 614 16 Adywv kol Epywv
TOPUCIOTCAVTEG, Vo U T@ TANOEL TAOV Aeyouévav, OKVOV TIVOL EUTOMCMUEV TOIG
PAOLLOTEPOLIG TV EVIVYXOVOVIOV TMOE TG TEVYEL 00 UOVOV OE, GALL Kol TNV £0VTOV
LETPLOTNTO GLVEIDOTEG YwAeDOVTL Padicacay AOY®, Kol pn oxodoav ikavadg dmovio
arxorlovOwe dmynoachorl kol Eykmpiacol, mapedpapopey: NN yop ebacavteg, Koi &v
npootpiolg eipkapey: ody ofav te eivon micay YAGoooy Katd Adyov SEeimelv T dmetpa
10D TIiov TaTPOC NUAV KoTopBdpaTe: HiTTnTon Yap mic A0Yog Toig avtod dpeTois: 010
ayamntoi, £vog &t Emuvnobéveg Badpotog gig 66&av Beod dyncapevot, TV Kopmvida
@ Smynpoatt EmBEVTES, TOV AOYOV KOTOTOVOMUEV: GALL GOYYVOTE THE LaKpyopilog MUV
Kol pokpoBopiog dvdoyecbe: O6mwg tod Adyov mpoPdvioc, yvmwoesbe dong ydprtog
LETETYEV O HOKAPLOG, EK TOD Be0D TOUNV Koi 1000KOAOC KOTAOTAOELS Kol TPOPNTIKMDG
npocONKnV €1dV O0elauevog, TG TMOAGV &veka cmTnpiag obT® Toryapodv Kabd
npogipnTol Tod pakapiov v aylog avaotpoPais d1dyovtog: Kol TV &v T Lovi] adtod
TOYXAVOVTOV AOEAQDV, TN alyAn t@v adtod apetdv ootilopévav, kol i CHiov
OeocePeiog EmmAciov dleynyepUEVOV KOl TAEOVEKTOOVI®OV TOG OOTOD APETAG £V ADTOIC
EmdeikvusOar 00 povov 8¢, ALY Kol T®V LAKPAV TUYXOVOVI®V Kol TdV avtod BifAiov
€K uoVNG TG Avayvmdoemg TAV adToD TPOoTIVAV S0 YIATOV: ETE AT TPOSOUAOVVTOV

Kol Oeopévev TOV YapakTipa THS aTod EIA00E£0V dlayYNG EMEKTEVOUEVOV £V APETAIS:

7T Thessalonians 3:5
118 Cf. Matthew 25:41
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24 DIRK KRAUSMULLER

Kol amagomA@dg eimelv, mhvtov mavtoyod Th avyfl T®V o0Tod QaEWVAV ApETOV
KOTOAQUTOUEVOY, TOV OlIknV NAMOK®OV GKTIVOV SKTeUmopévov kol Tiol 10 eMdg TO
aAnOwov €viovodv, cvuPéPnke mPO dekoamévie STV TG aVTOD TEAELTHG, APPOOTIY
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Translation

Life or praise of our pious and blessed and truly holy Father Dios. Bless, Father!

1. Whenever certain men who are fond of learning hear a story that is novel and
unexpected and at the same time profitable for the soul, then they, too, become
uncontrollable in their joy and cannot bear to cover the wonder with silence, but strive to
make it known to others, too, rejoicing in the salvation that is profitable to all. Thus, then,
we, too, who rejoice in the salvation of those who are going to profit, beloved, and are
thus aroused by this present topic to a desire to speak, have come today gladly to pay off
to you the debt of the speech that we owe you, which we ourselves, too, heard from great
and God-bearing men. And once we had received from them the talent of the speech, I
mean the angelic life of our blessed and famous Father Dios, and had been greatly
astounded at the excess of his wondrous and in all respects virtuous conduct, we did not
deem it right to pass over this profitable topic out of sluggishness. And not only that, but

we also feared that we, too, should incur the reproach of him who received the talent from
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his master and did nothing with it but hid it in the earth and who heard from him: ‘Wicked
and slothful servant, you should have given my talent to the moneylenders, and then I
should have come and taken what is mine with interest.” Therefore we are giving to you
as approved moneylenders this most valuable talent in order that we increase it well in
you and double it and thus remove ourselves from the reproach of that wicked and slothful
servant. It is not, however, because we trust in ourselves, beloved, as if we were equal to
the task of narrating something and praising our father who is in all respects praiseworthy
and honoured by God, that we have embarked on this endeavour, since we are ignorant
and exceedingly dilettantish. Rather, it is because we obey the Apostle who says: ‘If one
of you lacks wisdom he may ask it from God who gives to all and it will be given to him’,
and we also trust in the Saviour of all himself who says: ‘Everyone who asks receives and
who searches finds and to him who knocks will be opened’, that have we accepted this
undertaking. Therefore, we draw to ourselves the influence from above and yoke our
ignorance together with your knowledge, and in doing so we also beg your love which is
dear to God, brethren, to lend us a hand in the contest and to fight with us through your
prayers in order that there will be achieved the aim which is set before us. We do not
maintain that we shall say something matching the worth of the excellent virtues of our
pious Father, but we will say something according to the accidental capability of our
modesty, for not as much as we might choose to assert, can we do justice to the
inexpressible virtues of our thrice-blessed Father. Yet not only we will suffer this, we
who cohabit with such a great poverty of words and who are unacquainted with secular
education, but even if somebody is wise or knowledgeable or confident of the forcefulness
of his speech he will greatly and infinitely fall short of uttering the fitting praises that
match the worth of our holy and truly father Dios. For as the eyes of those who wish to
gaze at the sun for a long time are hurt, so those who try to behold as in a mirror the
sparkling pearl, I mean the most pure and brilliant life of this God-bearing man, become
dizzy through the greatness of his achievements and suffer confusion in their minds, since
they are utterly incapable of facing his virtues, which emit their exceeding brightness. For
which speech, which tongue, beloved, will be able to give fitting praise to him whom the
hand from above deemed worthy of crowning? Why, then, should I tarry so long in
writing the proem and give the appearance of flooding the sea of the sweetest virtues of
our famous father with a drop of briny water, for as far as the human mind is concerned
the achievements of the Father are truly unattainable, beloved, and cannot be

circumscribed with speech. Therefore now that we are about to lay hand on the beginning
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of his virtues we, too, fear greatly that by not having composed a fitting proem we shall
be punished for our rashness because we have undertaken to utter what is beyond our
power. For the pen of our tongue is very narrow and feeble and cannot paint the infinite
multitude of the achievements of our most worthy Father. The cup of the speech is very
small and cannot presume to bail out the depth of his achievements, which everlastingly
pour forth salvific streams. Yet I also understand well and clearly that our common
spiritual father does not demand from us what is not ours nor what is beyond our power
but that he will accept our good will because he does not measure what is said by us
according to his worth but according to our eagerness. In this, too, he imitates his own
master who did not suffer to pass over the two farthings of that widow but bestowed on
her the greatest praises, not because of the quantity of what had been given but because
of the eagerness of her who had offered it. For being such a one, our good master always
crowns judging from the intention and proclaims those who choose to do something for
his sake. Since this is so, let us henceforth consider this, beloved, and understand it well,
that we shall not be punished even if we shall not be able to say something matching his
worth but that we shall rather win praise for our eagerness. Therefore let us shake off all
fear and filth of the mind and let us begin to draw from the pure and translucent peace of
the virtues of our in all respects praiseworthy Father.

2. Our holy and thrice-blessed Father Dios, beloved, hailed from the area of Antioch
whose hinterland he had adorned with the virtues in his youth. In this wondrous man the
divine light flashed from the time when his nails were still soft, leading him to the prize
of the calling from above. He became the disciple of holy men, I mean the blessed
Naphrathas and Romanos, who were themselves full of the Holy Spirit and had suffered
every hardship for the truth. These wondrous men, then, saw with the clear-sighted eye
of the soul the grace of God, which had visited him, and learned what kind of man he
would turn out to be, capable in word and deed. So they presented to him more zealously
and strenuously all the commandments of God and strove to make sure that there be
fulfilled in him what is said by the apostle who speaks thus in the Epistle to Timothy:
‘My son Timothy, be strengthened in the grace in Jesus Christ and pass on that which you
have heard from me through many witnesses, to faithful men who will be capable to teach
others, too!” This they did and showed him to be a perfect disciple of Christ. And thus
henceforth he kept well the traditions of his leaders and became fully trained, according
to the word of the Lord, like his teachers, having armed himself securely with the weapon

of piety, and like some valiant athlete he anointed himself and arrayed himself for battle
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with the enemy, giving himself over to the struggles. And with great vehemence he strove
to smash the face of the common enemy of all, through fasts, prayers, vigils, sleeping on
the ground, and through all the other harsh training, and through great contrition, fulfilling
the prophetic word which was said by the admirable David: ‘Blessed is the man who fears
the Lord, he will greatly delight in his commandments.” For the blessed one hastened to
keep all commandments of God without fail, bearing in mind what is said by the apostle
James in the catholic letters: “Whosoever fulfils the whole law but stumbles in one point,
is guilty of all.” He considered what our saviour Christ said to his disciples in the Gospels:
‘Enter through the narrow and straight one that leads to life, for you must enter it through
many afflictions.” Therefore he subjected himself to great labour and hardship and kept
to the road that leads to the true life, having left once and for all the wide and broad road
that leads to perdition. Immediately and right from the start he defeated the devil and
banished him and put him to flight, having destroyed all his crooked and precipitous wiles
through the help of the hand from above. For so much did his desire for God inflame his
heart and raise it to eagerness that he reckoned as nothing those violent and unyielding
battle orders of the devil, which caused him pains that hurt him more than all devices and
machineries, [ mean instruments of torture and torment. For you who have experienced
them know for sure about the attacks of the enemy, how in his battles against our inner
man he does not cease to kindle the firebrand of his most shameful thoughts, which burns
hotter than sensible fire, and how he raises the sword at all hours in order that he strike
and overwhelm the fighter when he finds him negligent. But this valiant and brave fighter
defended himself with the spiritual weapons and trampled the enemy of truth under his
feet, destroying all his power and fighting skilfully against his snares. For as in the case
of visible wars one part is arrayed against the other with the same weapons, and when
again they have come closer they use heavier weapons, I mean, spears and swords,
waging a war of uncertain outcome, in the same way one could also see this valiant fighter
for piety fighting and resisting the devil who from the beginning has been the slayer of
man. For when the enemy attacked the blessed one somehow more gently using his
wicked pursuits as missiles, then he, too, covered himself well with the breastplate of
faith and fought back, and bested the most hateful general of evil, extending the rule of
his abstention, and eating every fourth day, for most days he spent eating every other day,
and this he did while abstaining altogether from extravagant food and contenting himself
with water and bread and salt. But when again Satan, the adversary of God, joined battle

with him more vehemently in order to reach the aforementioned goal, arraying himself
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with his poisonous swords, this valiant fighter for the truth, too, immediately intensified
his use of the spiritual weapon of fasting and aroused himself to eagerness. Using the
dagger of the Holy Spirit that is sharper than all sharpened two-edged daggers, he ate
once a week and remained without sleep, whereby he became stronger than the leader of
error, putting him to shame and flooring him together with his force, so as to be acclaimed
as a victor against him, who never sunk to the knees before his attacks. For truly, beloved,
one could see this blessed one speak like the marvellous David, who said, when he was
very desirous to bring the ark of the covenant of the Lord to Jerusalem: ‘If I give sleep to
my eyes and slumber to my eyelids, and rest to my temples, until I find a place for the
Lord, an abode for the God of Jacob.’ For he, too, said: ‘If I give sleep to my eyes and
slumber to my eyelids and rest to my body, until I deliver a mortal blow to the demon
who opposes the servants of God, hobbling and throwing down the horse and rider of sin,
so as to imprison him in an underground hole.” Thus struggling well the blessed one daily
made progress in the virtues. For having heard the herald of the church, the blessed
apostle Paul, who writes to the Corinthians: ‘Give no offence in anything that the ministry
may not be blamed but we commend yourselves in every way as servants of God, in great
endurances in afflictions,” and I shall not name every item, ‘in sleeplessness, in fasting,
in chastity, in knowledge, in long-suffering, in unfeigned love, in words of truth, in the
strength of God’, the blessed one strove to fulfil all this with great abundance, eager to
commend himself in everything as truly a minister of Christ. And one could see him,
beloved, like a meadow full of many flowers, with virtues as his foliage and giving timely
spiritual fruit thirtyfold and sixtyfold and hundredfold so that it is right to apply to him
the prophetic word: ‘Blessed is the man who has not walked in the counsel of the wicked
and has not stood in the road of the sinners and has not sat in the seat of the pestilent but
whose will is in the law of the Lord and who will meditate on his law day and night and
he will be like the rod that is planted near the conduits of the waters, who will give his
fruit in its time and whose leaves will not fall and whatever he does will turn out well.’
For truly he gave the fruit of the spiritual seed in his time, having ably multiplied the
talent that was given to him by the Lord. Therefore he will justly hear in return the voice
of his Lord who says: ‘Well, good and faithful servant, you have been faithful in small
things and I shall set you over great things. Enter into the joy of your master.” For verily
one could see him showing an angelic way of life and competing with the incorporeal
powers in eagerness. To sum it up once and for all: As his heart was endowed with the

wings of divine love, he strove to fly straight into heaven, and no necessity of the body
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could bring him down from this high spirit. For he had taken in mind the apostolic saying
that the sufferings of the present time are not worthy to be compared with the glory that
will be revealed to us, and he valiantly endured every physical hardship. And as it is the
case with those who are mad about money that they are never satiated by its collection
but the more they increase their wealth the more their desire grows, thus it was with this
blessed and wondrous man. The more he saw that he made progress in the virtues with
the help of God and collected well the spiritual riches, the more he longed for greater
graces and never reached satiety, gaining more of the sweetest and lovely wealth of the
commandments of God.

3. Then yea then the benevolent God saw the great intensity and eagerness of his
practice and that he would thereby raise himself up and be able to save others by
presenting himself as a type and model of good works according to the blessed Apostle.
And he did not suffer, if I may say so, that the lamp was hidden under the bushel, for the
Lord himself declared in the Gospels saying to the disciples: ‘A city set on a hill cannot
be hidden nor do they light a lamp and put it under a bushel, but on a lampstand and it
gives light to all in the house’, and then added in order to rouse them to eagerness: ‘So
may your light shine before men that they may see your good works and glorify your
father in heaven.” Thus, then, he who undertakes everything for the sake of our salvation
and sets up shepherds and teachers in the church, also ordained that this reverend man
and emulator of the apostles, who had kindled well the bright lamp of his virtues so that
many of those who saw its gleam were able to glorify the father and God in heaven, would
arrive in the imperial city, I mean that of Constantine. For some holy and famous men,
stirred up by a sign from God, came to Antioch at that time and begged him to come with
them to Constantinople, suggesting that it was the will of God, which summoned him
there for the salvation of many. Look now here, beloved, at the prudence of this blessed
man, at the immovable disposition of his love of God, at the stable and unbending spirit
of his soul, at the painstaking examination of the matter. For having arrived at the state
of a perfect man at the measure of the age of the fullness of Christ according to the blessed
Apostle, he considered what is said by the same Apostle in the same passage of the same
epistle to the Ephesians that we are no longer infants and tossed about by waves and
blown here and there by every wind of teaching, exposed to the deceit of the error in the
craftiness of men, and moreover what is said by the same Apostle in the epistle to the
Galatians: ‘I wonder that you change so quickly from Christ who has called you in grace.’

And fearing that this was a suggestion of the devil, intended to destroy the eagerness of
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his practice, he pushed away the entreaty of those holy men and again kept to the
aforementioned zeal. Therefore the all-merciful God who fashions our hearts singly and
knows all our deeds accepted his exact thought in this matter, too, as the Lord says himself
in the Gospels: ‘If someone loves me and keeps my commandments, he will be loved by
my Father and I will show myself to him.” For as the blessed one himself said, the Lord
was seen by him in a revelation telling him: ‘Get up and go to Constantinople with these
men for it is my will.” Behold now in this matter, too, how valiant and unshakeable was
the mind of this apostolic man, I mean of the second Thomas according to the same kind
of exactitude. For the latter one, too, obstinately said after the resurrection of our lord
Jesus Christ who had appeared to his disciples: ‘If I do not put my hand on the sign of the
nails I will not believe,” and when both groups of disciples were gathered in a room for a
second time, our lord Jesus Christ who is truth without deceit showed himself to them
and accepted the good and painstaking disbelief of the disciple and healed his doubt. The
same happened in the case of this wondrous and entirely virtuous man, the all-holy artisan
of the virtues, who had firmly set the foundation of his faith on the true rock. For this
blessed man, too, was not convinced by the first vision but remembered the wickedness
of the evil devil, and reflecting on the apostolic word that Satan himself changes his guise
into that of an angel of light and his servants are like servants of justice, he feared that the
anti-God Satan suggested this to him in an attempt to entrap him through his rulers, and
accordingly postponed the arrival in Constantinople. Then the Lord appeared to him a
second time and clearly said to him: ‘Why do you hesitate and doubt? It is my will that
you go to Constantinople?” And it happened here as it had happened when the disciple
had doubts about his resurrection, as we have said shortly before. As the Lord had taken
that one by the hand and showed him the signs of the nails, thus he showed this blessed
one while he was as if in ecstasy all the famous places of the city, I mean the holy great
catholic and apostolic church of God, the senate and the palace as a sure confirmation of
his calling. Through this, I think, he dispelled the doubts of the blessed one and reassured
him that what had been seen by him was not a phantom but that the very truth had been
revealed to him. Therefore the blessed one could no longer be disobedient to the calling
by a vision of God. Without hesitation he stood up and did not put it off at all and followed
those holy fathers and arrived at Constantinople like an excellent guardian and a most
provident physician bringing with himself his virtues as medicines appropriate for those

who were sick there.
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4. Thus this reverend and famous man entered the aforementioned city, looked around
and recognized all the above-mentioned places that had been shown to him in the vision.
He thanked God who had shown him before his arrival the city where he had sent him as
a shepherd and teacher. Now look here again at the apostolic spirit, beloved. For as the
blessed Paul, that sky-high soul, who had illuminated with the word of his teaching all
parts of the world, as he said himself: ‘So that from Jerusalem, and all the way around to
Ilyricum, I have fulfilled the Gospel of Christ’, and added: ‘And so I have made it my
aim to preach the Gospel, not where Christ was named, lest I should build on another
man’s foundation’, thus this valiant and pious teacher who in every way was an imitator
of the blessed Apostle and imitated him also in this, did not immediately enter into the
toils of others when he arrived in the aforementioned city, lest he erect his edifice on a
foreign foundation. Instead, he wandered around in the whole city and when he came to
the outer parts, [ mean near the gate of the city, and found a little place where a crowd of
demons lived and injured with their diabolical chant many of those who touched it, he
decided to set up his abode there. And having drawn to himself God as helper and having,
so to speak, asked if it pleased God, he thrust into the ground the staff in his hand on
which he was used to lean, and prayed with the three-named invocation of the Trinity,
asking God to give him in this matter the flowering of this dried staff as a clear sign. And
then one could see the prophetic word fulfilled, which was said by the divinely inspired
David: ‘The Lord is near all those who call him in truth; he will do the will of those who
fear him and he will hear their entreaty and save them.’ For the benevolent God, the
creator of our nature, who in the beginning ordered the land to bring forth a vegetation of
grass that bore seeds according to their kinds, and fruit-bearing trees bringing forth fruit
according to their kinds and likenesses, wanted to show his own goodness to his servant
in this case, too, making prosperous his paths in that place. And one could see an
astonishing and extraordinary kind of spectacle, I mean, that dried staff without any
efficient power immediately issuing forth much-cloven roots in the depth of the earth and
sprouting above a flowering trunk, a pomegranate by nature, which has survived until
now and exists in the monastery, showing in itself an eternal memorial of his
achievements, and proclaiming the benevolence of God, as it sprouted like the staff of
Aaron. For, beloved, as in the case of the most sacred Aaron the rod sprouted so as to
show the kindness of God and encouraged the people to believe that the priest was
divinely inspired, thus here, too, the staff became the mediator of salvation for this blessed

one and sprouted for those who were saved there, against all expectation and not naturally,
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through the activity of the almighty God, showing through this to everybody that the
blessed one was called by God.

5. Thus, then, the blessed one achieved his aim here, too, and continuing to rejoice in
the Spirit, and glorifying God for his greatness, he expelled from this place the impure
spirits that lurked there so as to obstruct the salvation of human beings. And as an
excellent farmer digs up the field, I mean, clears the land and pulls out the thorns and
cleanses the earth, and then plants the seeds so as to receive a rich recompense for his
toils, thus the wondrous and exceedingly wise farmer of piety who exercised well his
virtues through toils also proceeded. He cleared that dry and thorny place, which was the
habitation of the diabolic horde, from the thorns and cleansed it, and then began to plant
the seeds of piety. For sitting near the gate, the blessed one gathered in his abode all those
who went through it, I mean, foreigners and indigenous, rich and humble, and there
planted the seed of his teaching into all, suggesting to them what is useful and advising
them in what is fitting. And before the blessed one let them go he not only supported their
souls through the word but also relieved them from the toils of the body and gave them
profusely what is needed for feasting. And in a short time one could see so-to-speak
almost the entire city come under the shelter of the wings of his teaching as to a surgery
that keeps off evil. Thus those who were bitten by sores of different sins carried away
with them plasters of salvation, and were swiftly freed from the pains that bothered them.
Such a great grace infused the teaching of our most venerable father that all who heard
him went home after having experienced a complete change. For his speech was
according to the blessed Apostle seasoned with salt and suitable for all needs and
sufficient to infuse the wholesomeness of piety and to pull together all the stinking limbs
of those who were rotten in sins and to make even more valiant those who already stood
upright. In the fashion of the Apostle the blessed one became all things to all people since
he was eager to save all human beings. For to those who had fallen through negligence
and were afflicted and who walked outside the straight path he stretched out the hand of
the good and kind teaching that was proper to him and led them to the light and the true
path of justice. And to those who already stood upright and were sound and followed the
well-trodden way of justice he asserted and taught according to the blessed Apostle: ‘See
then that you walk circumspectly, not as fools but as wise, redeeming the time, for we
wrestle not against flesh and blood, but against principalities, against powers, against the
rulers of darkness of this world, against spiritual wickedness in high places, therefore do

not be imprudent, but he who stands may take care that he not fall, ensnared by the traps
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of the devil which do not have the strength even of a spider.” Those who had a firm mind
and stood squarely he did not permit to fall nor to walk over to the paths of the devil, but
as a spiritual physician he healed them from the sins of the soul and the illnesses of the
body through the Holy Spirit who dwelt in him, and only then let them go.

6. While this was both said and done by our blessed and truly holy father Dios, and
many were snatched away so-to-speak from the very hands of the devil and his very throat
and were placed in the choir of the saved, his all-virtuous way of life was made known
even to the imperial court and to him who was then entrusted with the Roman rule, I mean
the great emperor Theodosius. For it was not possible that such an exceedingly bright
comet that emitted such dazzling rays would escape notice and not become manifest to
all, since God always reveals his glory to his servants, just as the Lord himself says to his
disciples in the Gospels: ‘What you have said in darkness will be heard in light, and what
you have said to the ear in the closet will be proclaimed on the roofs.” When that most
Christian emperor, I mean the great Theodosius, had learned about the famous life of this
reverend father and the virtues that were brighter than sun and moon he sent for him. And
having been blessed by him he presented him with an abundance of money for the needs
of the indigent and of those who wanted to approach him and become his disciples and,
what is more, that he might build himself a monastery as a refuge for those who wanted
to become his disciples, as has been said, and to take up the monastic life. Then he let
him go, having bent his knees before him and having implored him to remember him in
his holy prayers to God. From then on not a few of those who were ensnared by the glory
of this present life, when they saw the great grace that had been given to him by God,
marvelled at the excellence of his achievements and, if I may say so, gained illumination
from his God-taught teaching. They learnt that this life is nothing and transient and that
the glory of this world is nothing, but that everything passes like a fast runner and that
neither sad things are lasting nor good things permanent, and thus disdained all things
that seem to be splendid in the present life. And henceforth they no longer cared for the
splendour and the glory or rather the illusion of this transient age and defected to the
monastic life, but took refuge under the shelter of his teaching and became his disciples.
And one could see that that place, which previously had been filled by a troop of demons
and had drowned many of those who approached it in a diabolic storm, had become a still
and safe harbour, which provided a great calm to all who came to anchor there. And as a
flower-bearing plain when the icy winter is gone and the spring shines forth, immediately

brings forth in peace the flowers that are beautiful to look at, thus one could see it
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happening in that place. For after the diabolic winter had been driven out from there
through the prayers of our holy father, the monastery was immediately filled with pious
men and great ascetics whose virtues did likewise bloom. Thus, beloved, was truly fitting
and not out of place the apostolic word, which says: ‘“Where sin has multiplied grace has
become over-abundant.’

7. While this was achieved thus by our blessed father and the number of monks
multiplied it happened that the brothers who had gathered there were short of water.
Therefore some holy and famous man who came to visit the blessed one advised him to
dig a well in the monastery for the essential needs of the monks. And because of the
brothers who had come and received his hospitality, this project also pleased the blessed
one, and in no time the plan was realised. For the blessed one took those who were suitable
for the work and began to dig the well. For many days, then, the water-seekers dug and
reached a great depth, but those who did the job found no water because the place was
hilly, and exhausted, they gave up their work. But this wondrous and wise man persuaded
them through the long-suffering that he possessed, and admonished them not to neglect
the work but rather to trust in God who does miraculous things. He took the fork and went
down with the well-diggers into that very deep trench that had been dug in the earth. And
when he was still at the beginning of the works and had just come to the central part of
the well, he became as if inspired, and inflamed in his heart by the warmth of his faith,
he invoked him who is always present and comes to those who invoke him sincerely
insofar as he obeys and performs their will, I mean him who said to his disciples:
‘Whatever you ask the Father in my name you will receive.” And he gave three strokes
on the side of the excavated hole and suddenly and immediately, beloved, there gushed
forth such a profusion of water that nobody could withstand the onslaught of the water.
And what was miraculous and paradox, when the blessed one gave three strokes two of
them sent up water that flowed without intermission, while the third one received it and
channelled it through subterranean passages. O miracle beyond all miracles! O the infinite
and incomprehensible gifts of God! O the ineffable benevolence and immense love of the
absolutely good God who for those who fear him makes such things happen for the sake
of human beings! O the virtuous and God-fearing man, too, the second Moses I mean, as
regards the analogous nature of the miracles! The blessed servant of Christ Moses, the
wondrous leader of Israel, after having been handed over the leadership of the people of
the Jews, drew streams of water from a rock with the help of God, and thus made sure

that that infinite multitude in the desert whose moods were tolerated by God had
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abundance of water according to what is written: ‘He cleft a rock in the desert and gave
them to drink as in a great abyss.’ In the same way this our thrice-blessed father, too, who
had put himself up as a treasure of all saints together because of his immense eagerness
and zeal, which he possessed so as to walk as it is worthy of God and please him in every
way, as the blessed Apostle says, held in high esteem the care of the servants of God, as
having been appointed shepherd and teacher by the true shepherd Christ. And having
God’s favour in all that he did, he unexpectedly made this dry and withered place, which
did not even have mud, brimming with water, so that none of those who approached there
was incommoded because of water. While this was done thus by our famous father, the
devil, the wicked archfiend, who always fights the servants of God and is always defeated,
believing to cause hardship and indifference for the blessed one tried to prevent his
wonderworking, as if it had been the cause for a murder, if I may say so. For he saw to it
that one of the well-sinkers who did not have the right disposition towards that which was
done by our holy father, and moreover suffered from faithlessness, as the outcome of his
rescue will show, was seized by that irresistible flow of water, which caused him to be
drowned. And he did not stop at that, but tried even more to cause indifference for him,
and as if scolding him for what had happened he roused the wife of the dead man, arming
her against him. She came to the monastery and began without blushing and shamelessly
to attack him with the following words: ‘If only you had not come to this city, you
deceiver impostor murderer, who has killed my husband! Either give me my husband or
I will commit suicide and be released.’” These, then, and other more indecent words, which
we have omitted as we did not think it right to speak of them, that wretched and miserable
woman dared to utter against the blessed one, since she was incensed by the wicked and
deceiving demon, as we have said and as the speech will show afterwards. This all-wise
disciple of Christ remained unperturbed, completely unmoved and unvexed about those
abominable words of the woman. With that pure and clear-sighted eye of his soul he
recognized that she was deceived by the most wicked and disastrous demon, and so he
answered her gently: “Woman, endure with good cheer, and you will take your man and
be off from here.” But in her anger she became even more inflamed by the demon who
possessed her and did not pay heed to the question of the father but even grabbed him by
his dress and sought to tear it while shouting: ‘Monk without clothes, how can you give
me back my husband? Will you make alive again him who is dead?’ Annoyed at this,
some of the brethren seized her and pushed her out of the gate of the monastery. The

blessed one, however, ordered them: ‘Let her be, brethren, and do not harm her. For it is
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not she who attacks us but the devil who has been a homicide from the beginning, who
has tried to present us as guilty of the end of the deceased, but will be put to shame
presently through the grace of God. So let her stand outside the gate. And quickly descend
into the well and carry up the drowned man in order that the Lord my God show his
goodness in his case, t0o.’

8. When the brothers had done what the dear father had told them and had brought up
the dead man from the well and laid him before his feet, the blessed one, trusting in him
who said to his disciples: ‘If you have faith as the seed of mustard, you will say to this
mountain, move hence and it will move and nothing will be impossible for you’,
straightaway approached with undoubting eagerness and took the dead man by the hand
and raised him through the invocation of the almighty right hand of God, and gave him
to his spouse with his own hand. And he said to her: ‘Behold, woman, through the grace
of the benevolent God your husband has been returned to you alive. Why have you caused
us so much trouble?” But she was gripped by speechlessness and fear because of this
awful miracle beyond human understanding and quickly took her husband by the hand
and tried to go home with him. And immediately, beloved, there could be seen a strange
and novel kind of sight and a divine decree being carried out. For when they had gone
away as far as an arrow reaches, the man who had just come back to life sunk onto his
knees and fell down headlong and lost his life. Then that miserable woman, shocked by
the sudden and early death that had befallen her husband, which as I believe was brought
upon him justly because of some wrong disposition, as can be seen from the event itself,
realised that the divine decree did not permit to live him who had been liberated from the
former death by water. From this is obvious to those who are sensible that we have not
without reason said shortly before that he suffered such a punishment for a conduct that
was not good. And as the woman, his wife, saw all this what had happened as we said
before, she was sorely grieved and amazed. And fearing that something terrible might
happen to her because she had dared to do such things to the saint, she eagerly ran back
to the monastery, threw herself down before the feet of the blessed one, and began to
lament with tears and to say: ‘I beg you, most venerable father, do not be angry at my
miserableness, but offer forgiveness to my foolishness, since I dared to do such things
against your piousness because I was mocked by the deceiving demon. I entreat your
holiness, to have mercy with my miserableness, as a good shepherd who has been sent to
us by God, and to pray for my lowliness, in order that through your pious prayers I be

liberated from the heavy sins that hold me in their grip and from the devil who has incited
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me to do this, and thus save myself who is about to be lost, and liberate myself from the
punishment that is in store for me because of my trespasses. For behold, my miserable
husband, who shortly before had been brought back to life by you, fell on the road and
lost his life through a divine judgement, and I see myself as one who will suffer
punishment for the wilful behaviour that I have shown you.” Thus, then, the blessed one
praised God in this matter, too, because of the sudden change of the woman and the
accident that had happened to her husband. Feeling compassion, he sent out brothers who
buried the one who had died, and let the woman go, after he had seen to it that she recover
from that parched darkening of the devil, exhorting her to live henceforth in security and
to take care of her salvation, and thanking God for everything. After this had been thus
done, the envious and malicious devil was perplexed about what had happened. He could
not endure the immensity of his own madness because of his defeat in all his wiles, being
worn out and uttering such words in an invisible vision: ‘O this bad-tempered man. The
immensity of his meekness prevents and suppresses all my plots against him. For I
thought to make him the subject of reproaches because of what had happened to the man
who had drowned, inciting his wife to anger, and I wanted to laugh at him nonetheless
through the contumelies of the woman, but now I realise that I have added glory to him,
and that I have taunted and harmed myself, losing the woman I thought to have won. Thus
I will flee from his face. Be it so! I have been bested by him, why should I give him glory
as well?” Now pay good attention to what we have said, beloved, that we have not said
before without reason that this was the doing of the most wicked devil. Therefore our
thrice-blessed father, after this had happened, considered this with the wisdom that dwelt
in him and fitted him, together with his other virtues, that those who would exert
themselves here could conduct a more peaceful and quiet life if they were not molested
by women, especially since the devil, the begetter of evil, strives always to fight against
the servants of God through this weaker sex of women. And from this day on he
proclaimed as a rule that it should not be allowed to a woman to enter the gate of the
monastery for all future times. Therefore this same rule has been kept until now by those
who have adorned the inheritance of his presidency as his successors, and nobody dares
to set at nought this commandment of our honourable father. Beloved, do you see the
undoubting and perfect faith of this exceedingly wise and famous father? Do you see the
valiant and unshakeable attitude of the apostolic man who so-to-speak touches heaven
itself? Do you see the immeasurable greatness of his achievements? Do you also see the

ineffable benevolence of God, how he is pleased with those who fear him, and listens and
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does what they wish? Verily marvellous is God in his saints. Therefore, beloved, I
beseech you, for I see many of those who have a rather sluggish soul and will become
dizzy when confronted with the greatness of what we have said. Harbour no suspicion of
disbelief about the miracles that have truly been performed by our blessed father, as being
beyond human understanding, but bear in mind that everything is possible for God and
the faithful, as the divine mouth of Christ confirms when it says: ‘He who believes in me
does the deeds which I do.” But rather glorify God and say: ‘Who will say the greatness
of the Lord and make heard all his praises?’ For the gifts of God are completely
unattainable for us, beloved, his benevolent love is immeasurable and ineffable.
Therefore the maker of our nature and president of the universe who takes care of the
salvation of all, turns into such ones those who worship him in spirit and truth, being
glorified by them and glorifying them, as the Lord himself says in the Gospels: ‘I glorify
those who glorify me and I will be glorified by them.’

9. While this was thus achieved by our holy and blessed father and the monks who
were governed by him grew into a multitude, as has been said before, and made progress
in the virtues every day, and our venerable father was gladdened and joyful about the
benevolence of God and the progress and the salvation of those who were saved, Attikos
of holy and blessed memory who at that time held the rudders of the most holy great
church of God, having heard of the wondrous and blessed life of our reverend father and
admiring his achievements in words and deeds and the immensity of the miracles, and
deeming him worthy of the priestly order, sent for him at once and immediately and
honoured him with the ordination as priest. Henceforth, then, the blessed one laid hold of
this sacred office with greater abundance of the good sagacity which was in him. And
pouring forth the saving waters of his teaching, as the prophetic word says: ‘The lips of a
priest may guard knowledge and they shall search the law from his lips’, he began to deal
boldly with the doctrines and to set out definitions of faith, accepting the holy and blessed
synod, which through the will of God had congregated in the metropolis of the Nicaeans
and the symbol of faith, which had been issued by them through the inspiration of the
holy Spirit. He said that this was the foundation of the holy catholic and apostolic church
of God and its unshakeable base, which was grounded well on the true rock and repelled
like froth all idle talk of the teaching of the lawless pagans and impious heretics and clove
to the really true knowledge of God. And the blessed one taught this, too, testifying to all:
‘All Christians and especially those who have entered into the ascetic life must, together

with the virtue accruing from toils, adhere to the true and blameless faith and completely
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abstain from the useless and distorted doctrines full of lies that are held by the impious
and malicious heretics. They must know that no profit will come to them from this, I
mean, from the achievement of works, on the day of judgment, if they do not have the
right attitude or disposition towards the unadulterated faith of our Lord Jesus Christ. For
those who start on virtues must first of all believe in one God the Father, the ruler of
everything and creator of all that is visible and invisible, according to the exposition of
the divinely inspired initiators of the church, I mean the three hundred and eighteen holy
and blessed fathers, and in one Lord Jesus Christ the true and only-begotten and beloved
Son, the reflection of the true light and the character of the great glory of the Father, and
in the consummately good and divine Spirit of the Father who is lordly and life-giving
and without beginning and almighty, of like honour and of like strength, confessing the
holy and blessed Trinity. Likewise, they must believe that our Lord Jesus Christ, the one
hypostatic Word of the Trinity and the one uncompounded godhead and Son of God the
Father, for the sake of our salvation, willingly emptied himself out of the heavenly heights
and his most high eternal divinity, which is beyond the reach of every understanding
mind, and that he took up his abode in the womb of the maiden who knows of no man
and is to be praised by all, the unpolluted and ever-virginal mother of God Mary, as he
himself knows, and that in the very womb he united with his divinity the human body,
which possesses intellect and a rational soul, and came forth from the virginal womb both
perfect God and perfect man, not suffering mixture and confusion because of the true and
consummate union, but without turning and changing and relinquishing his divinity or
separating himself from the glory of the bosom of the father, God forbid, for the prophetic
word says: “I fill the heaven and the earth, says the Lord.” No, remaining what he was,
that is God, and in the uppermost heights of his divine rank, thus he was seen on earth
and lived together with us humans, as the divinely inspired scripture says. And he clothed
himself in our complete nature and truly became son of man, he who is the Son of God
the Father, showing perfectness in both natures and being recognized in two, the divine
and the human natures. For the natures in it remain unmixed even after the ineffable union
and preserve their perfectness, being recognized in the one person and one hypostasis of
the Word. And they must not believe that the one has become two sons beside it, [ mean,
because of the acquisition of the human nature, that is, of the likeness to us. Instead, we
must confess that it is one and the same Son with his own flesh, that is, our nature, which
is hypostatically united with him, of divinity and humanity. For he appeared to be from

these natures, moving very fittingly in them and preserving with the utmost stability the
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boundaries of both these natures during the whole time that he lived with us. On the one
hand, he worked the signs and the prodigies beyond reason and the extraordinary miracles
as God and as one who is like his Father according to the most famous evangelist John
who says: ‘Because of this the Jews sought to kill him, not only because he broke the
Sabbath, but also because he called God his own father and made himself like God.” On
the other hand, he did and said everything that is proper and fitting to our nature with a
certain abundance as perfect and true man, through the flesh that had been acquired by
him and through the soul that is naturally connected with it, everywhere calling himself
man because of the acquisition of the body, for he said to the Jews in a public speech:
‘Why do you seek to kill me, a man who has told you the truth?” Thus, we must confess
the same one as being perfect in his humanity and praise as one Son our Lord Jesus Christ,
who sometimes did what is divine as God, and sometimes was subjected to the human
laws as man. For it is likewise the case with the gradual growth of the body, when he was
an infant like us and grew according to the law of nature, making progress in wisdom and
grace according to the blessed evangelist Luke who says: ‘Jesus made progress in wisdom
and grace before God and men.” What was in need of these things was our nature, which
was hypostatically united with him without confusion and separation, which proceeded
according to its own law through the gradual increase of the body and was filled with
wisdom and grace, until it arrived at the state of the perfect man who consists of soul and
body. For the divine nature is completely separated from these things as it is not in need
of them, for it neither possesses nor can ever acquire anything that is secondary or comes
to be later. Thus those who are of right mind must also believe in our Lord Jesus Christ,
the one Son of the divinity and the humanity, in the passion of the cross and in death and
in the three days in the grave and in the resurrection, that he suffered the passion according
to his humanity really and truly and not in phantasy. What he was not obliged to, he
accepted because of our passions, both the burial and the resurrection, yet according to
the divinity and purity of his nature, he remained untouched by the blows, and did not
receive toils and corruption, since the divine nature does not suffer, as it is beyond all
corruption. And therefore since he was not capable of suffering in his own nature, he
clothed himself in the one that was obliged to die because of the verdict that had been
pronounced from the beginning over our race for its disobedience, in order that through
it he endure the punishment that was owed and free it from such a sentence. Thus, then,
even if his likeness to us was subjected to these, we must confess that he himself as the

one who appropriated the sufferings of his own flesh performed and endured the entire
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mystery of the dispensation, in the birth from the God-bearer and ever-virgin Mary, and
in the passion of the cross and death and resurrection and in his ascension into the
heavens, and the sitting to the right, and in his glorious second coming when he will come
and give each one the recompense according to his own toils. It is most necessary to
believe this and recognise the true and firm faith of our lord Jesus Christ, lest the virtue
of our deeds and the toil of our asceticism be useless for us, since faith is absent. For if
we do not cleave to the right faith, we are truly more miserable than all men, remaining
unsuccessful in all things. But if we draw it to ourselves as a helper for our deeds, we will
braid for ourselves from both the wreath of righteousness, being led to the true life. For
the Lord, too, said when he confessed to his Father: “This is the eternal life, that they
recognise you as the only true God, and Jesus Christ whom you have sent.” This the God
and Father of all approved when he said through the prophet: “I want knowledge of God
rather than sacrifices.”

10. This, beloved, nobody can easily achieve if he does not embrace quietude. For then
our intellect becomes more clear-sighted and is able to contain the healthy and
unblemished word of the true service of God, when it has given up the affairs of the world
and bidden farewell to the troubles in the midst of things, and is still and on its own, and
devotes itself to the divinely inspired scripture, for in our quietude is found the knowledge
of God, as the prophetic word also says: “Be still and know that I am God.” And above
all’, this God-bearing and pious teacher said, ‘quietude is the mother of the virtues
because once the intellect has divested itself from the trouble of the outside affairs it
becomes completely lofty through the light and high wing of the pious thought, and it
leaves the earth behind and imagines to dwell together with the heavenly powers and to
converse with God, rendering itself heavenly through this blessed and unshakeable way
of life. For this is the way of life of which the blessed prophet Jeremiah who had seen it
said that it comes near to God from above and the very beginning: “Blessed is the man
who takes up the yoke from his youth and sits alone.” This the most divine Apostle knew
to be pleasing to God and this he longed for when he wrote to his disciple Timothy,
saying: “I beseech you above all to make entreaties, prayers, petitions for the emperors
and all those who are in high places that we live a quiet and peaceful life in complete
piety and decency, for this is good and accepted before God, our saviour.” This and those
who adhere to it the God of all and Lord praised when he spoke through the prophet
Isaiah: “On whom do I look but on the meek and quiet and trembling at my words.” This

let us, too, embrace, beloved, with piety and reverence keeping the words of God and

Dirk Krausmiiller, “The Encomium of the Constantinopolitan Monk Dios (BHG 2105): Text and
Translation,” Journal for Late Antique Religion and Culture 14 (2020) 1-48; doi.org/10.18573/jlarc.115



THE ENCOMIUM OF THE CONSTANTINOPOLITAN MONK DIOS (BHG 2105) 45
remaining in the love of him who says: “If you keep my commandments you will remain
in my love, and he who keeps my commandments will be loved by my Father, and we
will come to him and make a dwelling in him.” So let us purify ourselves, brethren, from
every pollution of the flesh and the spirit that God will make his abode in us, as it is
written, and walk among us and we will be a people for him and he will be a God for us,
knowing as wisdom says: “The holy spirit will not live in a body that is indebted to sin.”
For what would be more miserable than such a punishment, to have no share in the holy
Spirit, and again what is more blessed than to have the divine grace dwelling in oneself?
This, beloved, nobody will be able to reap if he does not acquire a soul that is free of
worries, | mean those about the affairs of this world, that knows nothing of what is in the
present life, but incessantly contemplates what is divine. For if someone purifies himself
from this, that is, from the useless and idle toil of this life he will be a vessel sanctified
for honour, according to the blessed Apostle. So let us look after ourselves and become
sober in all circumstances and always discern what is saving from what is harmful, lest
we remain in the wicked and soul-destroying works of the devil and suffer the same
punishment as he, being given over to the eternal fire. Therefore let us look at what will
befall us in the future, either good for the good or bad for the bad, and let us run the course
of this present life with great desire and fervent eagerness, keeping the commandments
of our Lord Jesus Christ without blame and securing ourselves that the tempter may not
tempt us and his toil will avail him nothing. For he stands in battle-order against us until
the last breath and tries to hinder us and throw us down with his tangled tricks so that he
can separate us from God and link us to himself. Therefore let us look after ourselves
soberly and wide awake, and let us preserve ourselves in chastity and honour so that we
escape the punishment that is prepared for the devil and his angels and acquire the eternal
goods.’

11. These teachings, which I have presented to you, beloved, striving to make the
wondrous and philosophic and God-taught virtue manifest to all, are but a few out of
many. We have put him in front of all as a model and example for salvation. We have
passed over in silence the majority of his achievements in words and deeds, lest through
the length of the account, we cause surfeit in the more negligent among those who read
this volume. Besides that, we are conscious of our mediocrity, which walks with a limping
speech and is not able to narrate and praise everything sufficiently and coherently. For
we have already said before and in the preface that no tongue is able to express adequately

the immense achievements of our honourable father since all speech is defeated by his
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virtues. Therefore, beloved, we will mention one more miracle and narrate it to the glory
of God in order to put the crown on the narrative, and then end the speech. But forgive us
our long-windedness and endure in long-suffering so that you may find, as the speech
proceeds, how great was the grace of which the blessed one partook, when he was
installed as shepherd and teacher by God and received an increase of years in a prophetic
fashion for the sake of the salvation of many. The blessed one, then, as has been said
before, led a life in holiness and the brothers in his monastery were illuminated by the
radiance of his virtues and even more aroused to the zeal of the service of God and gained
as profit that his virtues showed in them. Moreover, even those who were far away exerted
themselves in virtues only from the perusal of his soothing teachings in his books as if
they talked to him and saw the character of his God-loving mode of life. And, to sum it
up, everybody everywhere was illuminated by the gleam of his bright virtues, which
flashed out like rays of the sun and instilled into everybody the true light. Then it came
to pass that fifteen years before his death he was afflicted by a very severe illness. He
called the entire brotherhood, partook of the holy mysteries and gave them to everyone.
And as he was wont, the blessed one presented the word of his pious teaching to them all.
And after he had told them what is useful and had kissed them all, he remained speechless.
And all believed that he was dead and grieved about the severance from their spiritual
father. And the blessed Attikos, the local archbishop and Alexandros, the archbishop of
the great city of Antioch of pious memory, came to the monastery to praise him while all
the others were standing there and shedding tears as at a funeral. Then the blessed one
revived as if waking up from sleep and talked to the brothers, lending them a hand of
guidance and saying: ‘Do not grieve, brethren, nor be despondent. For behold, through
the benevolence of the most good God I stay and remain with all of you so that you may
make progress and achieve salvation.” Beloved, the greatness of the miracle interrupts the
course of my narrative. What shall I say, what words shall I use to praise this man who is
worthy of good things and has fame from God? Shall I call him a second Hezekiah? But
for those who are sensible it is obvious that here there is something greater than Hezekiah,
even if there is the same increase of the years of life. And if you have followed diligently
what I have said, you will know exactly that this is the case. But I beseech you not to
think that we rebuke the blessed prophet through the following narrative. This was
certainly not our aim. But wishing to present the difference between the same kind of
increase of years we have chosen to go through a few aspects of the story of Hezekiah.

For this blessed Hezekiah, beloved, was king of Israel according to paternal descendance.
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He excelled as a pious leader of the people in all commandments and the judgements of
the Lord. And it is written that there was nobody like him either before or afterwards,
save that he was still nailed to earthly matters and gaped for the present glory. And
yearning for the pleasure down here, he did not wish to be severed from life when he
arrived at this untimely crisis of death. Therefore, it is said, he turned away and cried hot
tears, shedding them from the eyes of his soul, and asked to remain in the flesh. Therefore
the all-merciful God, moved by his entreaties, gave to him as a grace the increase of the
fifteen years. Here, however, it was not thus, but the opposite. Our blessed father was
glad and joyful and prepared to depart and be with Christ according to the great herald of
the church Paul. But the benevolent God who wishes that all men be saved and come to
the knowledge of the truth, as it is said, gave him as a grace the increase of so many years.
He revealed to some of his monks who were worthy of it, according to the prophetic word
that says: ‘The Lord does nothing that he does not reveal it to his servants’, that he had
received an increase of fifteen years beyond the timespan of his life for the sake of the
salvation of those who were going to be saved by him. Beloved, pay attention to the
meaning of what has been said. Look how this here is more than Hezekiah. For there he
prayed to remain in this life and God conceded it, whereas here the benevolent God
prolonged the time of his life against the will of the blessed one for the direction and
salvation of many. In doing this, God alluded to that apostolic disposition of his servant,
as I believe, and said the following to him through deeds: ‘Even if it is better for you to
depart and be with me, it is nevertheless more necessary that you remain in the flesh for
the salvation of many. This I have said not in order to rebuke the blessed Hezekiah but as
a confirmation of what I have said shortly before, that here there is something greater
than Hezekiah.

12. Now then, beloved, after we have said sufficiently what we have said according to
our smallness but not according to the greatness of the dignity of our exceedingly praised
father we shall put an end to the speech. For as this had happened and the addition of the
fifteen years had been given to him by the furnisher of life he immediately recovered
from the disease and became everything to everybody with more and exceeding zeal and
humility and meekness. Thus he was found to be the cause of the salvation of many,
calling back all from the error of the devil and offering them as a gift to the benevolent
God. While the blessed one excelled in this and happily collected the spiritual wealth for
himself every day and added to the number of those who were saved every day and,

moreover, presented imitators of himself from among his monks who through words and
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deeds could fill the place of his teaching that imitated God, it happened that when he
entered where the holy of holies is stored, as was his habit, in order to offer up the usual
prayers to God, he manifestly saw a man in shining garb who said to him: ‘The addition
of the fifteen years of your life is fulfilled, and you will die in peace and be transferred to
the eternal resting-places in order to receive the undefiled goods.’ O the miracle, beloved!
Verily wondrous in his saints is God, who promised: ‘I will glorify those who glorify
me.’ Look here how great was the glory and the honour that this blessed one was thought
worthy of by the benevolent God! For he was not only going to receive the expected good
things, which no eye has seen and no ear has heard and which have not entered into the
heart of man, which God has prepared for those who love him, but he was already
glorified in this world a hundredfold according to the word of the Lord. He had done so
many pious deeds and received an addition to the years of his life according to the word:
‘God prolongs the days of those who fear him.” Moreover, at his end he had also received
consolation from an angel who foretold him the moment of his death. I believe that this
happened in order that death would not come suddenly and shake the mind of the blessed
one but he would know the hour of his death in advance and quietly commend his spirit
to God, the saviour of all. Therefore immediately after he had received the warning of the
angel he called the whole brotherhood and told all what was going to happen to him after
his death in a prophetic way. He said: ‘The senate and the archbishop will want to bring
my body from here to the holy church and carry me there under guard. But do not permit
that this happens!” And so it came to pass. For they tried to do this but having been
informed about the order of the father, they did not dare to set it at nought. Thus all his
monks congregated and he prayed for all of them and admonished them in what was
profitable and entrusted them to the true shepherd Christ our God. Then he gave up that
holy and blessed soul of his and was attended by an angelic host and went up to heaven
and approached the imperial throne and became a member of the choir of all the holy
forefathers and prophets and apostles and martyrs and, to say it in summary fashion, of
all those who made the good confession, having around his head the crown that he had
braided through his toils and uttering the holy saying of the blessed Paul: ‘I have finished
the course, I have kept the faith. Therefore the crown of justice is ready for me.” For
verily, beloved, he had lived on earth without blame and followed the angelic life and
preserved the virginity and adorned the monastic life and crowned the priesthood and
glorified God sincerely, and so he was glorified by him. And he sailed into the quiet

harbour of the eternal life, daily expecting the recompense for his toils and rejoicing in
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the hope of his end. And he honours God incessantly with the heavenly powers and
intercedes for us. These, beloved, are the achievements of our most honourable and
famous father Dios. These are the valiant deeds of his God-pleasing fight. This is the
exceedingly venerable manner of his life. Through this he gave up the earthly life and
exchanged it for the heavenly kingdom. Bearing this in mind, beloved, we should hasten
to become imitators of these things and to walk in the footsteps of our leaders, even if we
will not be able to become in every respect like them because of our negligence and
sluggishness. So let us strive to pride ourselves on their toils, as much as we can, that we
may escape the eternal punishment and hear that blessed word of our Saviour together
with them: ‘Come, you blessed of my Father, inherit the kingdom that has been prepared
for you from the beginning of the world.” This we all may attain through the prayers and
intercessions of all the saints and of this our holy and saintly father Dios through the grace
and benevolence of our Lord Jesus Christ. To whom is fitting glory, honour and
veneration, together with the Father and with the all-holy and good and life-giving Spirit,

now and forever and in eternity. Amen.
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